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we can't return, we can only look. .. 
I DON'T REMEMBER WITH GREAT EXACTNESS THE 
summer of 1963. I was an eight-year old kid from 
a small mill-town in North Carolina; my brother 
was two years older. Skinny as the spindles used by 
the textile mills, I was a very active kid, but I 
couldn't swim and I was only just learning to ride a 
bike. I loved ball, especially baseball, and almost 
every afternoon of every day in our summer, we'd 
play softball in our backyard. 
I had a Spalding Maury Wills baseball glove 
and baseball mattered more to me than anything 
else. I hadn't yet discovered that my brother, who 
lacked my verve and panache, who stood in the 
batter's box and swung with the same sort of pre-
cision he would later apply to chemical equations, 
would be the more successful Little Leaguer, hit-
ting the occasional home-run as I was perfecting 
drawing the walk (and, in the process, doing more 
than a little for increasing the strike-out average of 
any reasonably accurate pitcher). We would both 
play for the Lions Club team and one of my first 
memories of deep aesthetic delight is of the rich 
burgundy caps, jerseys, and leggings we wore. Who 
cared whether you played in the game as long as 
you got to wear that uniform! I loved ball, and if 
my brother could hit further, and he always could, 
I was faster, and could make dazzling catches. 
Those summer days we played on the diamond 
in our large backyard, right and center fields 
flowing slightly uphill into the Phifer's yard, bal-
ancing the advantages of the pull-hitter and lefty-
and I don't recall any left-handed batters-with the 
power hitters. Homeplate was in the corner just 
south of our three apple trees, a line-drive foul 
down the first-base line requiring the first baseman 
to deal with both bees and rotting apples. Even if I 
couldn't hit the ball hard, I could punch it into 
rightfield, into the Phifer's yard, making the right-
fielder maneuver around their swing-set as he 
chased the ball. Hit it into left-center and the ball 
might roll under our weeping willow tree, a sure 
homerun. 
Summer was the time for baseball, and I loved 
baseball. As I recall, my brother was a Yankees fan. 
(The Braves were still in Milwaukee, so we didn't 
have even a regional team.) But for some reason, 
even before the Beach Boys, I loved the west coast, 
especially the Giants-the brothers Alou, Mays, 
McCovey, and Gaylord Perry. I don't know who I 
loved more, Orlando Cepeda or Juan Marischal. I 
preferred to play first base, and I think I also liked 
Cepeda's name more, but I had a baseball card of 
Juan Marischal with his leg kicked high, a thing of 
beauty and coolness. And I had that Maury Wills 
glove, and dreamed that I could field, and run the 
bases like Wills. 
Summer was not only a time for baseball, it 
was a time for uninterrupted reading. I still find it 
odd how few books there were in my house, (my 
wife now frequently reminds me that I have long 
since atoned for that family sin), but there was the 
local library, and my father was principal of an ele-
mentary school, so I had access to his school library 
during the summer months. Not a man for 
spending money on books-not a man for 
spending money on anything, really-he paid me 
some pittance, a nickel a book, to read. That was 
more than he paid us for picking dandelions, and 
reading was certainly preferable. So I read, 
devouring books from the Biography of Great 
Americans series. I read about Betsy Ross, Amelia 
Earhart, and Florence Nightingale, as well as 
George Washington, Paul Revere, and Stonewall 
Jackson. And if you read, you dream-of fighting 
with the Swamp Fox, or helping Wilbur and 
Orville to fly, or playing with Lou Gehring or the 
Babe. 
A morning of reading, an early afternoon of 
dreaming and a late afternoon of ball, evenings of 
chase, and tag, and snake in the gulley, that was a 
good summer. We slept well. Wistfulness comes 
easily at summer's end, especially to those who 
themselves have entered the autumns of their own 
lives. So, I am today wistful, even melancholy. 
It isn't that school is beginning, though it 
doesn't help that school is beginning before Labor 
Day, beginning one month and a half before the 
beginning of the academic year in more civilized 
countries. The beginning of school is a good thing, 
a return to the order imposed by a different type of 
work than that of summer, an order from which 
there will be rest, even if not soon enough. I'm glad 
for the rhythm of this work, a lucky man. It isn't 
the beginning of the school that saddens me, even 
in this heat. So why the melancholy before this new 
return to school? 
For help, I have dug up Al Gini's The Impor-
tance of Being Lazy: In Praise of Play, Leisure, and 
Vacations (Routledge, 2003). I have read that Gini 
works seventy hours a week during the academic 
year, and then takes six weeks off every summer. 
Right now, as I think back upon the summer and 
regret the vacations I didn't take, I find Gini's prac-
tice at least half-good. I spend a good, a very good, 
half hour dreaming of next summer's vacation-
Walking in Ireland or the north of Spain? Biking in 
France? Cooking in Italy? Sipping at pubs in Eng-
land? 
Gini's book is provocative and addresses 
important issues, but it is not a good philosophy 
book, his conclusions more impressionistic than 
well-argued for. (And it is not a well-edited book, 
the same quote, for example, appearing in each of 
the first three chapters.) He has amassed a wealth 
of helpful information related to work and play. 
Gini maintains that our perceptions of how busy 
we are and how much we work tend to edge out 
what we need in order to work well. We think 
we're too busy to rest, that there's too much to do 
to take a real break. And there's the rub, whether 
or not I really did spend more time than usual 
working this summer, I feel like I did. And I can't 
point to the family vacation, to an escape from 
work and home, for any sustained length of time. 
It was a summer of too little play, too little recre-
ational reading, too little dreaming. 
Hence, my melancholy. 
Gini is right, I think, that the problem may be 
that we feel too busy, even if the reality is that we 
have more leisure time than ever before. Part of 
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that feeling of busyness is the result of our tech-
nology. There were but a couple of days this 
summer that I couldn't log-on to my email and take 
care of any urgent business or at least make sure 
there was no urgent business to attend to. And 
urgent business can pop up at any time, and it is so 
easy to log-on. And once on, I might as well check 
this out, as well as that .... And now, the summer's 
over. 
So I'M GLAD THIS PAST suMMER~ OVER, EVEN IF I 
am not glad a new academic year is already here. 
This wasn't the summer of 1963, which was a good 
summer, a summer when the sounds of Skeeter 
Davis singing "The End of the World" through the 
windows of the teen-aged girls next door kept 
trying to tell me baseball was not the only thing 
that mattered. Forty years later, I know that base-
ball is not the only thing that matters; basketball 
matters a lot, too. And having buried my brother 
in May, still young at fifty years old, I learned, even 
this past summer, a bit more about the end of the 
world. 
Still, my dreams in 1963 were good dreams. 
But, of course, my dreams of flight and baseball 
greatness weren't the best dreams of 1963. In late 
August of that year 250,000 bigger and better 
dreamers than I converged on Washington to talk 
of jobs and freedom, to dream dreams not of busy-
ness, but a fair shot at work, and play, and even 
reading. Those were bold dreams and courageous 
dreamers. It's a good thing to remember those 
dreams of 1963. We've come a long way since that 
summer, but the distance between their dreams and 
reality remains great, like the distance between my 
1963 summer and the summer now passed. There 
will be new dreams, maybe better dreams, and 
some of them, God help us, will be realized. To 
everything there is a season, a time for melancholy 
and, I do believe, on some sweet Sabbath, a time 
for all dreamers to dance. f 
TDK 
the changing nature of work in the United States: 
implications for vocation, ethics, and faith 
LE QUESTION OF TRENDS IN THE NATURE OF 
work is daunting. The long term effects of urban-
ization and the declining proportion of the popu-
lation who farm or who are engaged in animal 
husbandry (noting even the rarity with which such 
terms as "animal husbandry" are now mentioned), 
and the effects of such technological innovations 
as the invention of the steam engine, the mold-
board plow, electricity, the automobile, and the 
computer at various moments in our history are 
monumental. But for sake of keeping our discus-
sion within manageable limits, I will focus only on 
developments since the last half of the twentieth 
century and highlight fewer than a dozen of the 
most significant ways in which the American labor 
force has changed and what that means for us as 
we think about vocation. 
First is the changing gender composition of the 
labor force. The question, "Do you work?" would 
have made little sense to women throughout most 
of human history. Women worked long hours 
tending crops or livestock, cooking and cleaning, 
raising children, and often taking their place 
alongside men in cotton mills, print shops, and 
retail stores. But in recent memory, this question 
has come to mean, "Are you gainfully employed in 
the paid labor force?" And, as we know, the 
answer for a growing proportion of American 
women over the past half century has been "yes." 
Figures compiled by the US Census Bureau show 
that in 1940, only 28 percent of American women 
were in the labor force, a figure that rose to 3 7 
percent during World War II, but then fell back to 
about 30 percent immediately after the war; it rose 
gradually during the 1950s, but reached only 38 
percent in 1960; after this, there has been a steady 
increase: to 43 percent of women in 1970; 52 per-
cent in 1980; 58 percent in 1990; and an estimat-
ed 61 percent in 2000. Or, viewed another way, 
the American workforce in 1940 was composed of 
Robert Wuthnow 
about three men for every woman, whereas now it 
is composed almost equally of women and men. 
Why did this trend in female labor participa-
tion take place? One hypothesis is that it was a 
response to the feminist movement, and especially 
the writings and speeches of early (not suffragette, 
but 1950s and 60s) feminist thinkers, such as Kate 
Millett and Betty Friedan, who decried the gen-
dered stigma that encouraged talented women to 
stay at home rather than pursuing careers. In ret-
rospect, an alternative explanation appears more 
plausible, that is that the involvement of women in 
the paid labor force increased as a result of the 
shift away from heavy industry and manufacturing 
(which had shifted labor toward men, even more 
so than in the agricultural sector) to light industry, 
clerical work, to, as it was generally described, a 
service economy. 
That is, jobs opened up for women as secre-
taries and clerks, in such semi-professions as hos-
pital work and bookkeeping, and in the profes-
sions, starting with nursing and teaching and then 
spreading into law, medicine, engineering, and sci-
ence. As mental labor replaced hard physical labor, 
women were able to enter the labor force in 
greater numbers. Indeed, there was high demand 
for their work and, in turn, the additional family 
wages they earned then spurred the economy by 
increasing the capacity of American families to 
spend money on labor-saving home devices and 
other consumer products. 
Bur THERE IS ONE IMPORTANT CAVEAT TO TIIIS 
interpretation. It is sometimes read as suggesting 
that white collar women-indeed, white women 
in the professions-led the way, as bright girls 
went to college and then pioneered women's work 
in the labor force. This view reflects the social 
class bias of those who have been in positions to 
write the history of women's work. More careful 
scholarship suggests that it was actually working 
class women-and indeed, minorities, especially 
African-American women-who were the true 
pioneers in women's inclusion in the labor force. 
This point could be shown with data from the US 
Census. 
But let me illustrate it with data from a differ-
ent source-data that I will want to come back to 
later in considering some implications of the 
changing nature of work. These data are from 
national surveys of twelfth graders conducted 
annually between 1976 and 1996. These teenagers 
were asked whether or not their mothers worked 
in the labor force outside the home. Among white 
teenagers there was a sharp increase: from 59 per-
cent in 1976 who said their 
standard of living enjoyed by middle-class 
Americans in recent decades is almost completely 
attributable to the increasing number of two-
income families. And the economy has adjusted to 
this change, so that now two incomes are required 
in order for middle-class families to enjoy the stan-
dard of living to which they feel entitled: vaca-
tions, larger houses, second or third cars, daycare, 
college educations for their children, and the like. 
The other change in household economy is 
that to a much greater extent than a generation 
ago, parents spend time in the workplace. Juliet 
Schor, in The Overworked American, has calculat-
ed that the average individual now spends nearly a 
month more on the job than in 1970. And if both 
spouses are considered, the fact that only one used 
to be in the labor force 
mothers worked to 81 per-
cent in 1996. Teenagers were asked whether 
means that total parental 
time on the job has risen 
from about 35 to 40 hours a 
week to 75 or 80 hours a 
week. Thus, family sched-
ules become more compli-
cated and women increas-
ingly ex-perience what Arlie 
Hochschild has termed "the 
second shift" (in a book by 
this title), working all day 
outside the home and then 
returning home to the 
household chores and chil-
drearing tasks. 
But even at the end of 
this trend, the figure for 
white teens was below the 
figure for black teens. 
Already in 1976, 84 percent 
of black teens said their 
mothers were in the labor 
force, and this proportion 
rose to 91 percent by 1996. 
This should not surprise us. 
More often, women have 
worked when they had to, 
when their lower income 
families needed additional 
money, rather than when 
they simply chose to work. 
But, as we shall see, there 
are also some important 
their mothers worked in the 
labor force outside the home. 
Among white teenagers there 
was a sharp increase: from 59 
percent in 1976 who said their 
mothers worked to 81 percent 
in 1996. But even at the end of 
this trend, the figure for white 
teens was below the figure for 
black teens. Already in 1976, 
84 percent of black teens said 
their mothers were in the labor 
force, and this proportion rose 
to 91 percent by 1996. 
A third trend is the 
increasing proportion of sin-
gle parents in the work force. 
The divorce rate is currently 
implications associated with these different trends. 
about twice as high as it was 
in the 1950s and the proportion of divorced peo-
ple in the US is about four times what it was then. 
More people are remaining single and yet having 
children, as well. A SFillND 1REND ~ 1HE GROWING NUMBER OF 
twoincome or "dual career" families. This trend is 
clearly related to the first trend, the growing inclu-
sion of women in the paid labor force, because 
many women in the labor force are married, but 
they are not identical. This second trend is associ-
ated with two important changes in what social 
scientists call "the household economy." One 
change is that two-income families have higher 
family incomes than single-income families do. 
Indeed, some economists argue that the higher 
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The rising divorce rate is a topic that would 
require separate treatment, but one plausible 
explanation (which bears mentioning here) is that 
the increasing inclusion of women in the labor 
force was partly responsible for the increasing 
number of people who became divorced-not, as 
some observers have suggested, because women 
found it hard to work and be good wives, but 
because having a job gave women a source of 
income independent from their husband's and 
thus made it possible to escape from an abusive or 
unsatisfactory marriage. 
Whatever the case, a substantial number of 
young people, especially women, can now expect 
to be in the labor force as single parents. This 
means juggling work and parenting responsibilities 
on one's own. Except for wealthy or upper-class 
women who can afford daycare, it usually means a 
cut in earnings and fewer economic resources for 
their children. And, in recognition of these possi-
bilities, more young people are postponing mar-
riage and childrearing, or are cohabiting instead of 
marrying, as ways of avoiding some of the nega-
tive economic consequences of being a single par-
ent. But for employers, the presence of single par-
ents is often an economic boon because they can 
pay people less, knowing they are desperate to 
retain their jobs. As a personnel manager for a 
large company in Texas told me one time, "I try to 
hire divorced moms. They have to be depend-
able." 
These considerations bring us to a fourth 
trend, which is the increasing number of Americans 
who work in temporary positions and whose work 
experiences are governed by what has euphemisti-
versities are a good example. People in temporary 
positions and with limited term contracts give 
organizations greater flexibility in responding to 
changing market conditions. These workers often 
do not accumulate retirement benefits and may 
not even receive health coverage. A growing pro-
portion of the labor force can expect to work all 
or at least part of their careers in such temporary 
positions. 
AONG WITH TEMPORARY WORK AND OUT-
sourcing, we need to mention a fifth trend: the 
shift from work organized around a single, lifetime 
career to having multiple careers during one's life-
time. In a national study I conducted a few years 
ago, I asked people who were currently in the 
labor force how many different lines of work they 
had been in since they entered the labor force as 
an adult. Among men and women past the age of 
45, only 21 percent had been in just one line of 
work; 79 percent had been in at least two differ-
ent lines of work; 55 percent had been in three dif-
ferent lines of work, and 31 percent had been in 
four different lines of work. I will talk about some 
cally become known as "out-
sourcing." I wrote about this 
trend m my Loose 
Connections, in which I 
argued that the workplace 
(like other social institutions) 
has become more porous in 
response to changing market 
conditions. A porous work-
place is the opposite of the 
stable, bureaucratic style of 
organization that social scien-
tists studied in the first half of 
For employers, the presence 
of single parents is often an 
economic boon because they 
can pay people less, knowing 
they are desperate to retain 
of the implications of this 
kind of shifting careers in a 
moment, but for now, let me 
just say that it creates uncer-
tainty in planning for a 
career, uncertainty in decid-
ing how to invest scarce dol-
lars on schooling, and 
uncertainty about what 
one's income may be and 
where one may live. It cre-
ates emotional difficulties 
for people as they make 
major career moves, and it 
their jobs. As a personnel 
manager for a large company 
in Texas told me one time, eel 
try to hire divorced moms. 
They have to be dependable. " 
the twentieth century. Those 
organizations trained emp-
loyees, supervised them carefully, and expected 
the good ones to stay, gradually moving up the 
hierarchy. That commitment can be costly in a rap-
idly changing economy, as Japanese firms discov-
ered in the 1980s. 
Today's firms minimize their fixed costs. They 
keep inventories low, using information technolo-
gy to do so; they subcontract, rather than bringing 
functions under their own administrative umbrel-
la; and they hire temp workers or rely heavily on 
consultants. Adjunct faculty in colleges and uni-
often requires additional 
training, continuing education, and emotional and 
intellectual flexibility. 
The likelihood of multiple careers is increased 
by a sixth trend: the extended longevity of the pop-
ulation, and the increased health of the older pop-
ulation, which in turn affect the age of retirement 
and, thus, the chances of people working longer, 
pursuing so-called second or third careers, or 
working part-time or as volunteers in later life. 
Since 1970, in the US average life expectancy at 
birth has increased by seven years for males (from 
67.1 years to 74.1 years) and by five years for 
females (from 74.7 years to 79.7 years). Thus, 
among people who are currently age 21, the aver-
age male can expect to live to age 75 and the aver-
age female to age 80. For those who retire at age 
65, then, there will be ten years for men and 15 
years for women when they are not in the labor 
force, yet for the majority, their health will be 
good enough to remain active. 
KOWING THIS MAY NOT HAVE MUCH OF AN 
effect on decisions about work when people are in 
college or in their twenties. But it will increasing-
ly shape their thinking as they age. Their longevi-
ty demands hard choices between immediate con-
sumption and saving for retirement, between sav-
ing for themselves and investing in their children's 
lives or education, and between working past age 
65 and cultivating other interests. 
Some people work harder and longer at their 
jobs, feeling they must do so in order to pay for 
their retirement and feeling that they will have 
opportunities later to do other things. For these 
people, as Robert Putnam has shown, volunteering 
and community service may be postponed only to 
increase dramatically after they retire. 
Other people anticipate retiring earlier and 
think about pursuing second careers. Clergy, for 
instance, are increasingly being recruited from 
those in their forties or fifties who go to seminary 
at that age and then begin a second career that will 
take them to retirement. 
A seventh trend is what some observers have 
termed the shift to a "post-materialist" economy. 
Ronald Inglehart, a political scientist at the 
University of Michigan, claims that most middle 
class people in the United States, and indeed in all 
industrialized countries, now live in sufficient 
abundance to have their basic needs for food, shel-
ter, and other economic necessities fulfilled. As a 
result, people have more time, money, and free-
dom to pursue higher values, such as personal ful-
fillment, serving others, or expressing concern 
about the environment. 
Other observers, such as economist Robert 
Fogel, suggest that this postmaterialist economy 
may result in a new spiritual awakening. Of course 
all of this is speculation, and it does not persuade 
me, at least not when I remember that spiritual 
awakenings are more often prompted by hard 
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times rather than the soft life. Still, it is worth 
remembering that work is now conducted for 
most people in the United States in an atmosphere 
of abundance. 
The post-materialist economy is associated 
with another trend (number eight), which involves 
higher education, the professions, and, once again, 
the service economy, the increasingly older age at 
which individuals enter the work force. This trend 
has been mentioned so often that we need not 
dwell on it. Young people now seldom enter the 
labor force full time, as my father did, after finish-
ing eighth grade, or as my mother did, after fin-
ishing high school. 
While there are opportunities for part-time 
jobs during school, usually to earn spending 
money, and so-called entry-level or first jobs that 
one may take after college to buy time before set-
tling into a regular career, it is more common for 
people to postpone entering careers until their 
mid to late 20s. The expansion of professions and 
the service economy also means that people can 
choose careers in which their values, perhaps even 
their religious values, are expressed-as in helping 
the needy or overcoming social problems. 
l EMPHASIZING AFFWENCE AND HIGHER EDUCA-
tion, though, we should not ignore a ninth trend, 
namely, the growing divide between rich and poor 
and, more generally, the continuing if not worsen-
ing condition of the underemployed, marginally 
employed, and unemployed. Economists differ on 
these topics, but most agree that since about 1980 
the net worth of people in the top 1 percent or so 
of the population has increased much more sub-
stantially than that of the rest of the population. 
At the bottom, as many as 20 to 25 percent of fam-
ilies continue to live in poverty. Public welfare 
provision, since the welfare reform legislation of 
1996, has diminished. But many families with one 
or more members in the labor force earn the min-
imum hourly wage and thus are unable to afford 
housing, medical care, or adequate food. 
Decreasing unionization and poorly paid jobs in 
the service economy, from health workers to fast 
food chain employees, have contributed to the 
problem. 
Finally, as a tenth trend, the American labor 
force has become increasingly diverse-ethnically, 
racially, and religiously-as a result of significant 
immigration over the past three or four decades. 
Since 1965, when immigration laws were amend-
ed to make coming to the United States easier, 
approximately 22 million new immigrants have 
been added to the population. This number is 
nearly as large as that between 1890 and 1920, 
which we regard as the most formative period in 
US history as far as ethnic and religious diversity is 
concerned. Even more consequential now is the 
fact that much of the recent immigration extends 
beyond the Christian and Jewish communities. 
In the past, immigrants may have been Polish 
Catholics or Russian Jews, but they were within 
the nation's self-defined religious traditions. But 
now, immigration increas-
thoughts, or at least questions, about who, after 
all, is saved and who is not, about the meanings of 
the Bible and the life of Jesus, and about witness-
ing, proselytizing, or other public professions of 
one's faith. 
0 UR CULTURE, TOO, IS MORE THOROUGHLY 
laced with Christian assumptions than we often 
realize. For instance, do we associate hard work 
and material success with Christian virtue, with 
some version of the "Protestant work ethic," 
whether it pertains especially to Protestants or to 
good Catholics and Jews as well? If so, what do we 
make of the fact that 
ingly consists of Muslims, 
Hindus, Buddhists, and 
adherents of other non-
Western religions. We 
don't have good numbers, 
but some estimates run as 
high as five or six million 
Muslims (about the same 
number as Jews), and 
between two and three 
million Hindus and 
Buddhists. In surveys, at 
least one person in ten 
claims to have a close per-
sonal friend who is a 
Muslim, Hindu, or 
Buddhist, and many more 
claim to have contact with 
members of these reli-
For many Christians, especially if 
they have explicitly or implicitly 
viewed their own beliefs as being 
uniquely true, interacting with 
members of other religions is 
likely to evoke some new 
thoughts about their religious 
assumptions-thoughts, or at 
least questions, about who, after 
American Muslims and 
American Hindus also 
appear to be hard working 
and economically success-
ful? Do we start thinking 
of them as a kind of 
Christian, acceptable inso-
far as they are successful, 
attending, as one person I 
interviewed remarked, 
"that Muslim church 
down the street"? Or do 
we recognize that our 
workplaces and neighbor-
hoods are becoming more 
thoroughly diverse · than . 
ever before? 
all, is saved and who is not, 
about the meanings of the Bible 
and the life of Jesus, and about 
witnessing, proselytizing, or other 
public professions of one's faith. 
gwns. 
The workplace is typically viewed as a secular, 
or at least religiously neutral arena in which beliefs 
and practices do not matter. Yet the growing reli-
gious diversity of the workplace is a fact that those 
who claim to be Christian need to be attentive to. 
It means that assumptions about Sundays and reli-
gious holidays may need to be re-examined. It 
means being sensitive to such concerns as reli-
giously prescribed diets, modes of dress, customs, 
holidays, and other religious observances, such as 
weddings and funerals. 
For many Christians, especially if they have 
explicitly or implicitly viewed their own beliefs as 
being uniquely true, interacting with members of 
other religions is likely to evoke some new 
thoughts about their religious assumptions-
vocation, ethics, and faith 
One of the clearest implications of these 
trends is what I have termed in some of my writ-
ing as "wanting it all." Americans want it all: jobs 
(two jobs in the case of couples) that support a 
comfortable middle-class suburban lifestyle 
involving a house not only with a white picket 
fence but also with a three-car garage; jobs that are 
also personally fulfilling, meaningful, and relative-
ly free of stress; a warm community of friends in 
their neighborhood or church with whom to share 
dinner parties and go bowling; lovely, well-man-
nered children who, as Garrison Keillor says of the 
children in Lake Wobegon, are "all above aver-
age;" and lots of free time in which to pursue their 
hobbies and serve the needy. 
We are the products of what social scientists 
sometimes call a "revolution of rising expecta-
tions." We want it all. And we know that more is 
within our reach, at least if we are young, because 
we are better educated than our parents, subject to 
less discrimination if we are women or people of 
color, and securely situated within an economic 
safety net provided by our parents' savings, the 
government, or our own earning capacity. 
LnTLE WONDER lliAT IT HAS BECOME HARDER 
to choose and settle into a vocation. A job has to 
do much more than pay the bills and provide for 
our children's future or our retirement. It has to 
be just right for us, appealing to our interests, 
making use of our talents, keeping us from being 
bored, and giving us wonderful people with whom 
to associate. Little wonder that people change 
jobs, and whole careers, more often than in the 
past. A utopia like this is almost certainly going to 
be just beyond our grasp. And little wonder that 
people increasingly find it difficult to settle into a 
job or career until they are thirty or thirty-five. 
That is perhaps too critical, though. Another 
way to look at the present work environment is 
that it is one of incredible uncertainty. For people 
who came of age during the 1950s or 60s, it was 
possible to anticipate, and thus prepare for, the 
career in which one would remain for a lifetime. 
An aspiring high school student with a knack for 
chemistry planned to become a chemist, majored 
in chemistry in college, perhaps did graduate 
work, and then got a job at DuPont or Bristol-
Meyers that lasted for the next forty years. 
That same person probably married right after 
college, dragged his housewife spouse along to 
Delaware or New Jersey, and raised 2.5 children 
on his salary as a chemist. For people coming of 
age today, those kinds of certainties are no longer 
present. Chemistry's topics change from year to 
year, and there may be no job openings in chem-
istry at all-despite six or eight years of training. 
Or, even if there are jobs, it may be hard to know 
whether one's aptitude lies in chemistry or in med-
icine or in teaching or in music. 
Dating is less certain in this environment, too, 
partly because one knows about the high rates of 
divorce, and partly because the potential challenge 
of juggling two careers may lead a person to post-
pone serious relationships until his or her job 
prospects are pinned down. Add to this the uncer-
tainty of where one will live, how much moving 
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around may be required, whether there will be lay-
offs, and questions about sexuality, AIDS, health, 
compatibility, religion, values, and friendship, and 
the situation indeed becomes incredibly uncertain. 
Some observers, in fact, liken the results to "post-
traumatic stress syndrome." People become immo-
bilized by the shock of it all. Or they adopt a risk-
averse strategy of coping. They refuse to make 
long-term or deep commitments, knowing that it 
is more rational in an uncertain job or marriage 
market to cultivate lots of shallow commitments 
so that one can move when the situation demands. 
Flexibility, rather than fidelity, becomes the watch-
word. 
Nw, WHAT IS THE coNNEcnoN oF RELIGious 
faith to all this? One result is that active involve-
ment in religious congregations is adversely affect-
ed by many of the trends we have considered. 
Studies show that people in their late teens and in 
their twenties generally go to religious services less 
often than people in their thirties and beyond. 
These differences have been interpreted partly as 
differences in lifestyle and health: with the onset 
of middle- and old age, people's thoughts turn 
more to God than when they were younger. But 
studies also suggest other factors: religious partic-
ipation rates increase when people get married 
and especially when they have children and their 
children are old enough to attend Sunday school. 
Among women, religious participation is 
highest among those who work part-time, and it 
declines dramatically if women work more than 
forty hours a week, as many do if they work in 
professional and managerial occupations. In short, 
the inclusion of women in the labor force, the 
later age at which people currently marry and have 
children, and the geographic mobility required in 
many jobs all have adverse effects on religious par-
ticipation. 
There is also an adverse effect on children's 
religious participation. Recall the study of twelfth 
graders I mentioned earlier. Those whose mothers 
worked outside the home attended religious serv-
ices significantly less often than those whose 
mothers were not employed. However, and this is 
something worth pondering, that negative effect 
on children's religious participation was true 
among white teens but not among black teens. 
Could it be that African-American mothers, having 
been in the labor force longer and in higher pro-
portions, have found ways to keep their children 
going to church, perhaps, as Carol Stack's research 
suggests, through so-called fictive kin networks 
that create strong parenting relationships within 
extended families and among neighbors and 
friends? Or could it be that African American 
churches are simply stronger and do a better job of 
evoking loyalty among African American 
teenagers? Those are questions needing further 
investigation. 
Another connection that can hardly be 
ignored in a Christian context relates to the idea 
of a "calling." Sociologists have been especially 
attentive to this idea because Max Weber, the 
German sociologist who 
"called" was based on an extensive language 
through which they internalized biblical signs and 
messages, and that the calling was a process of dis-
cernment usually involving consultation with 
preachers and elders, and probably family mem-
bers and neighbors as well. 
IN CONTRAST, PRESENT-DAY IDEAS OF "CALLING" 
are typically described in terms of a private, high-
ly subjective, emotional experience. As one man 
who has gone into religious work told me recent-
ly, he remembers sitting in church one Sunday 
evening, singing a rather meditative hymn, and all 
of a sudden feeling a sense of inner peace. He 
interpreted that as a calling. 
wrote the famous treatise 
The Protestant Ethic and the 
Spirit of Capitalism, argued 
that the doctrine of the call-
The idea of having a divine 
calling has become harder to 
believe in. In the national 
Perhaps it was. But this 
may also be an example of 
what social scientists have 
termed "the therapeutic 
ing, which was emphasized 
by Martin Luther and John 
Calvin, played a major role 
in sacralizing work and 
thereby ushering in the mod-
ern way of thinking about 
economtc behavior. For 
Luther and Calvin, and for 
many of their contempo-
raries and the many who fol-
lowed in their footsteps 
(including the Puritans), the 
calling meant that God 
chooses each individual to 
study I did for my book God 
and Mammon in America, we 
asked people who were in the 
labor force if they agreed with 
turn" in American religion. 
God doesn't tell you what to 
do, just makes you feel bet-
ter about what you were 
going to do anyway. The 
therapeutic turn means that 
religion, like therapy, serves 
mainly to make us feel good. 
the statement ''I feel God 
called me to the particular 
line of work I am in." 
Nationally, only 32 percent 
agreed. And among younger 
people (those age 25 to 34), 
Which brings us to the 
topic of discernment. In 
Practicing Our Faith, edited 
by Dorothy Bass, Frank 
Rogers has a valuable chap-
ter on discernment as a spir-
only 26 percent did. 
engage in a particular line of work, such as being 
a preacher, a teacher, a shop owner, or a doctor. 
THIS IDEA OF HAVING A DIVINE CALLING, 
though, has become harder to believe in. In the 
national study I did for my book God and 
Mammon in America, we asked people who were 
in the labor force if they agreed with the statement 
"I feel God called me to the particular line of work 
I am in." Nationally, only 32 percent agreed. And 
among younger people (those age 25 to 34), only 
26 percent did. In talking to people about their 
work, we also asked those who believed in a call-
ing to say what they meant-to indicate how they 
knew they had been called. Studies of diaries kept 
by Puritans show that their sense of having been 
itual practice. Discernment is the practice, through 
faith, of seeking the will of God, whether that be 
in matters of the heart, about financial decisions, 
or about one's vocation. 
One needs to read the whole chapter and a lot 
more, but Rogers usefully identifies six criteria for 
guiding the process of discernment: (1) fidelity to 
the essential vision of the sacred writings and 
teachings that constitute the faith tradition, (2) the 
degree to which the outcome nurtures the fruit of 
the Spirit in a person or community, (3) an inner 
sense of peace and authority, (4) an outcome that 
promotes reconciliation and harmony among peo-
ple, (5) an outcome that encourages wholeness, 
personal empowerment, heightened selfhood, and 
relational health, and ( 6) integrity in the process of 
discernment, including frank consideration of 
alternatives, heeding sound advice, and paymg 
attention to issues of faith. 
These are not six easy steps to figuring out 
what one should do in life. They point to a faith 
practice that requires effort, engagement, counsel, 
and patience. Among people who have seriously 
tried to relate their faith to their work, though, we 
do see several emphases emerging in our society. 
We know, for instance, that people who take their 
faith seriously are increasingly drawn to service-
oriented occupations, or to serving people 
through their occupations and in addition to their 
occupations. 
Learning to Care, I showed how high school stu-
dents who do community service projects benefit 
from being able to come back to a group and tell 
stories about what they did and why. The stories 
redefined their sense of self, gave them a way to 
think of themselves as caregivers, and fired their 
imaginations about careers in which they could 
serve others. Choosing a career is largely a matter 
of finding a story with which to make sense of 
one's work. What makes people happy about their 
· work is not how much money they make, but 
whether they have a story that makes their work 
seem meaningful and 
The nonprofit sector 
of the American economy 
has grown dramatically in 
the past three decades, 
staffed, to a great extent, 
by people who want to 
serve people rather than 
be driven by the need to 
earn a profit for the com-
pany's shareholders. In 
the aftermath of the 
September 11 attacks on 
the World Trade Center, 
when people were forced 
to think about the deeper 
spiritual meanings of life, 
there was a notable 
increase in the number of 
These are not six easy steps to 
figuring out what one should do 
in life. They point to a faith 
practice that requires effort, 
engagement, counsel, and 
patience. Among people who 
have seriously tried to relate their 
faith to their work, though, we 
do see several emphases emerging 
worthwhile. 
s TORIES UKE TillS ARE 
better told, and rein-
forced, by sharing them 
with others. Women have 
always known this in a 
way that men are only 
beginning to discover. 
Women more frequently 
get together with soul 
mates or join small groups 
and tell their stories. 
Groups like this are also 
important when ethical 
questions arise. We know 
that ethical decisions are 
difficult in today's world. 
Most people view ethics as 
in our society. We know, for 
instance, that people who take 
their faith seriously are increas-
ingly drawn to service-oriented 
young people choosing 
teaching as a profession. 
occupations, or to serving people 
through their occupations and in 
addition to their occupations. 
At Princeton, there is a 
new initiative, spearheaded by alumni who gradu-
ated in the 1950s and who are guided by faith 
commitments, to encourage students in all cours-
es-whether sociology or math, history or organic 
chemistry-to think more seriously about the 
common good and how their training may relate 
to making the world better for all. 
w. AlSO SEE GROWING EMPHASIS ON STORIES, 
personal narratives, and communities in which to 
tell and retell one's stories. Stories connect 
abstract religious values with concrete personal 
experience. This is probably why much of the 
Bible is framed in stories and why Jesus taught in 
parables. Stories clarify our motives and help us 
define who we are. In a book I wrote called 
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a huge gray area where it 
is hard to know what is right and what is wrong. 
Ethics in the business world seem especially diffi-
cult. We know this in big ways, such as the Enron-
type scandals that break out every few years. And 
we know it in small ways, such as the evidence we 
have of people cheating on their expense accounts 
and lying to auditors. But group discussions can 
help. 
In my department not long ago, we had a dif-
ficult situation involving the department chair and 
the office staff. Not a s~x scandal, but a case of 
staff being harshly evaluated and demoted. Several 
faculty members were privately outraged. If they 
had remained privately upset, nothing would have 
happened to change the situation. But three facul-
ty got together, and the more they talked, the 
more the moral aspects of the situation became 
clear. They decided they needed to speak on 
behalf of justice, fairness, collegiality, and sheer 
humanitarian concerns. I don't know that they 
were motivated by faith, but they did the right 
thing. 
A, THIS BRINGS ME TO MY LAST POINT. THE 
modern economic system works well for many of 
us, especially those in the US who go to college, 
get jobs, and lead normal middle-class lifestyles. 
But it does not work so well for people in most 
parts of the world who do back-breaking work for 
subsistence wages or less, laboring in sweat shops 
and having few opportunities for themselves or 
their children. It also does not work so well for 
many people here in the United States: the poor, 
especially. And a large majority of middle-class 
people complain of work-related stress, of having 
too little time to spend with their children, of feel-
ing pressured and burned-out, getting into credit-
card debt, being shackled by the so-called golden 
handcuffs of mortgage and insurance payments, 
and wondering how to cut back their expenditures 
to live within their means. This is the market-driv-
en consumer culture in which we live. How does 
one escape, or at least gain perspective, on such a 
culture? 
By cultivating a counterculture. Some people 
do this by pursuing the arts or by getting off by 
themselves in nature. Some people join addiction 
or discussion groups and others create a kind of 
counterculture within their families. One of the 
most powerful countercultures, though, can be 
one's faith community. Like the men's group at a 
church in Pennsylvania that got the men looking at 
their checkbooks and talking about how they 
spent their money. Or the Catholic group in 
Minnesota that started cutting back their expendi-
tures so they could help Cambodian refugees get 
settled and established. Or the women's Bible 
study group in New Jersey that supported each 
other through layoffs, career changes, and person-
al bankruptcies. 
A counterculture gives people an opportunity 
to rethink and retell their stories, and a chance to 
focus on what is really important in life, rather 
than the pressures of the moment. Such counter-
cultures as these may enable individuals to endure 
the worst effects of the trends we have here noted. 
And such countercultures may spark the imagina-
tion to transform our world of work so that our 
calling to love God, and to love each other, and to 
love God's creation is more readily achieved. f 
Robert Wuthnow is the Gerhard R. Andlinger '52 
Professor of Sociology and the Director of the 
Center for the Study of Religion at Princeton 
University. 
THE DREAM WHERE I TAKE A HOLLYWOOD 
CELEBRITY TO CHURCH WITH ME 
Even though most had already been thumbed off 
the cover of your hymnal, you were suprised to find 
so much gold inside my country church: The lame 
on the banners touting Christ as Savior, Sanctifier, 
Healer, Coming King, the two ziggurats of trays 
on the This Do in Remembrance of Me table and all 
the scratched, ten-carat bands on fingers of farmers 
who certainly had something more important to do 
than sing Blessed Assurance for the thousandth time 
on that temperate, midsummer, bird-loud morning. 
I could tell by the way you kept re-crossing your legs 
you couldn't wait to get the flaming hell out of Dodge 
County, Wisconsin, had no use for our riches untold, 
couldn't come to terms with the quaver in our voices, 
more passionate than your most acclaimed love scenes. 
Though I have no illusion of luring you to golden streets, 
I ask you to remember River Valley Missionary Alliance 
on Oscar night when fabulous fabrics and chunky chains 
are knocking eyes out and you're thanking whatever lover, 
producer or god you find most irresistible at the moment. 
Bill Stadick 
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on being a theologian 
remarks on receiving an honorary doctorate 
from Marymount Manhattan Collgee 
PRESIDENT SHAVER, GRADUATES, FAMllJES AND 
friends of the graduates, I must begin with a con-
fession. I think it best to make a clean breast of 
things just to make sure you understand what you 
are doing by giving me this honorary degree. I do 
not want you embarrassed by having what I must 
confess later revealed. I realize what I have to 
reveal may be particularly offensive for New 
Yorkers: I am an Atlanta Braves fan. I cannot tell 
you how painful it is to watch Tommy Glavine 
pitch for the New York Mets. Of course things 
could be worse--Tommy could be pitching for the 
Yankees. At least the Mets are in the National 
League where baseball is still played. Everyone 
knows that the designated batter is the end of base-
ball as we knew it. 
Yet I have to acknowledge that the Yankees 
have had some extraordinary players-in particular, 
everyone's favorite, Lou Gehrig. Gehrig was not 
only one of the greatest players to play the game, 
but in the words of Sam Jones-Sam Jones being a 
pitcher for Cleveland and Boston who for five 
years never threw to first base to hold a runner, and 
when he finally did throw to first base he had the 
runner out by a mile; but, unfortunately, his first 
baseman was so surprised he dropped the 
ball-Jones says Gehrig was "One of the nicest fel-
lows ever lived. He never really got the publicity 
he deserved. A very serious-minded fellow, very 
modest and easy to get along with, every inch a 
gentleman." 
Gehrig, moreover, made the greatest speech a 
baseball player has ever made. Beset by an illness 
from which he would soon die, when he retired he 
said simply, "I am the luckiest man alive." 
I am not suffering from an illness (as long as 
we do not count life itself as an illness) that implies 
my imminent death, but like Gehrig, I believe I am 
among the luckiest of men. I am extremely fortu-
nate to be honored by you today, but this won 
Stanley Hauerwas 
derful acknowledgement by you is not why I think 
I am so lucky. I also have a wonderful wife and 
family, but neither are they the reason, at least on 
this occasion, I think myself so lucky. Rather I think 
of myself as the luckiest man alive because, like Lou 
Gehrig, everyday I get to do what I love, that is, to 
be a theologian in the church of Jesus Christ. 
I realize some of you may find that rather 
strange. Baseball is one thing. Theology is quite 
another. Almost all of us, men and women alike, 
dream at some time in our lives of being in the 
major leagues. Indeed, it was only when I was in 
my late forties and I had injured my rotator cuff 
that I realized my major league potential was prob-
ably lost forever. Few dream of being a theologian. 
The truth of the matter is I do not ever remember 
wanting to be a theologian. I began the trek 
through divinity and graduate school just trying to 
figure out (Texans "figure out") what all this Chris-
tian stuff was about. But somewhere along the way 
I realiszed, as strange and weird as it may seem, I 
had become a theologian. Not only had I become a 
theologian, but theology was an activity, a good 
and compelling work, that I could no longer not 
do. 
That anyone can gain that kind of satisfaction 
from the study of theology can be problematic 
from a theological point of view. After all, you need 
to remember that the subject of theology is God. 
God, moreover, is not your everyday academic sub-
ject. If you think that you are beginning to under-
stand something about God, that is an indication 
that you have probably made a deep mistake. For 
example, Rowan Greer, in his book Christian Hope 
and Christian Life, prefaces his remarks concerning 
the contribution of Gregory of Nyssa to debates 
surrounding the Trinity with the observation that 
it is important "to recognize that the people who 
first clarified the Christian doctrine of the Trinity 
were committed to the doctrine that God is incom-
prehensible." Yet Christians believe that this same 
incomprehensible God refuses to let our sin deter 
God's determination to befriend us. I hope, there-
fore, it is not surprising that some of us find a deep 
satisfaction that the church has called us to be the-
ologians. It is extremely important, however, that 
those of us so called never forget that the office of 
theology is one of the minor offices of the church. 
Another reason it may seem a bit odd to gain 
such satisfaction from being a theologian is that 
doing theology can get you into a lot of trouble. 
Certainly I have gotten into a lot of trouble. Some 
think that this has less to do with my being a the-
ologian and more to do with the fact that I am just 
an "ornery" Texan. It would only be an invitation 
to self-deception for me to try to separate the one 
from the other. But I do think, particularly in our 
day, that it does not take much theological insight 
to get you in trouble. For example, just think about 
the reaction to the commonplace theological 
observation that pride is a sin--inclusing the pride 
expressed by many, particularly after September 
11, in being American. 
About the worst thing you can do about pride, 
especiallly the pride in "Proud to be an American," 
is try to will your way out of it. God's alternative 
to pride is called friendship. By making us friends 
with one another through the Eucharist, we are un-
ACCIDENT 
selfed and we discover that pride of country must 
be qualified by the deeper unity the church makes 
possible. It is important that we not forget that 
Christians had a word to describe what some mean 
by "globalization" long before that word came 
along. The Christian word was and remains: 
"catholic." 
I am honored by the honor you have given me 
this wonderful day, a wonderful day in particular 
for those of you who are graduating. I congratulate 
you. I am honored that I have some role in your 
graduation ceremony. It gives me particular delight 
to be recognizxed by a school like Marymount 
Manhattan College. Whatever good I may have 
done would not have been possible without the 
support and formation I have been given by 
Catholic friends, the Catholic Church, and 
Catholic institutions. 
So to receive this degree from Marymount 
Manhattan means a great deal to me. But I hope I 
am able to remember that even as I receive this gift 
I have already received more than I could ever 
have desired just to the extent that God somehow, 
and surely only God can know how, gave me the 
good work to do called theology. f 
Stanley Hauerwas cheers the Braves from his post 
at Duke University Divinity School. 
We drove down the Greensprings Highway 
where the asphalt looked like flat water. 
On the radio Seamus Heaney read from his new book: 
With Athene's help, Heracles sluiced the Augean stables. 
When the car started to slide we looked at each other. 
Then we spun slowly counterclockwise, 
hit the snow bank head-on, pushed off across the lanes, 
backed into the opposite bank, and stopped. 
We gathered ourselves and looked out the windshield, 
slightly tilted, at the dirty snow bank and the line of firs. 
Seamus Heaney will never be the same, we thought. 
Then we got out of the car to assess the damage. 
Vince Wixon 
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are the Bears bad news? 
toward a Christian perspective on youth sport 
SOME VIEWERS OF THE 2002 LITILE lEAGUE 
World Series were appalled to witness the self-con-
gratulatory posing, gyrating braggadocio and 
punitive taunting displayed by 11 and 12-year-old 
kids playing ball-behavior more often exhibited 
by, well, adults playing ball. The previous year a 
fudged birth certificate had allowed a 14-year-old 
to dominate games by pitching to boys two or 
three years younger. 
Perhaps the high-pressure spotlight of televi-
sion coverage deserves some of the blame for the 
self-serving behaviors and rule violations, but you 
do not need to turn on the tube to see dysfunction 
in youth sport. Every few weeks another news 
story exposes the "bad" and the "ugly," tarnishing 
the "good" of youth sport. Fortunately the 
bad-physical assault, parental intimidation, gam-
bling, verbal abuse and the like-are still the 
exceptions to the rule. 
The ugly, unfortunately, is all around us. On 
fields and in gymnasiums where kids play, booing, 
heckling, taunting, arguing with umpires and psy-
chological pressure are commonplace. the ugly is 
even valorized in the new Nike commercial with 
the young adolescent snarling and boasting that in 
his new shoes he will take on anybody, even Lance 
Armstrong on his bicycle, and beat him. 
Still, the troubling behaviors we see from kids 
and even more from parents and coaches are 
merely outward manifestations of a larger prob-
lem. They are by-products of a sport culture that 
has forgotten what is good in sports. The 
Christian community is right to reject these behav-
iors and take steps to improve civility and sports-
manship in youth sports. But closer analysis 
reveals that the roots of the problem are deeper: 
Namely, sport is less and less viewed as worthy for 
its own sake as kids and parents use it in a mad 
scramble for regional bragging rights, athletic 
scholarships and inflated self-importance. 
Brian R. Bolt 
Additionally, youth sports have claimed a space 
out of proportion with their value. For many, both 
outside and within the Christian community, 
youth sport has become the number one family 
priority, and participants are motivated less by 
noble pursuits than the fear of falling behind the 
crowd. Finally, sport is becoming so highly organ-
ized for increasingly younger children that they 
are losing the ability and the desire to engage in 
self-directed play. 
what is youth sport? 
Youth sport, as I refer to it here, is formal, 
adult-organized sport participation for children 
between the ages of about five and fifteen. In the 
US, schools are a primary organizing structure for 
youth sport; however, most kids' first contact with 
organized sport is through public recreation 
organizations, private clubs, or even churches. 
Although it is difficult to get accurate numbers, as 
many as 40 million American children participate 
in organized sports each year. 
Kids, of course, have always played, and the 
type and amount of play varies depending on loca-
tion, climate, economic status and even religion. 
Yet the push toward highly organized sport is a 
recent phenomenon. According to sport historian 
David Wiggins, in the US organized sports began 
near the end of the nineteenth century, thanks 
largely to the emergence of the YMCA and 
"Muscular Christianity"-an idea that emphasized 
the congruence of spiritual development with 
hearty physical exercise. 
At that time, the general shift from agriculture 
to industry meant that fathers were spending more 
time away from the home. Since mothers were the 
primary care-givers and role models, sports were 
viewed as a way to offset feminine influences on 
young males. Advocates hoped to forge positive 
character traits through sport which was seen as 
an ideal context for developing self-control, obe-
dience, loyalty, and toughness. 
The beginning of the twentieth century saw a 
rapid increase in park and playground develop-
ment as educators and civic institutions sought to 
maximize the value of play. On the heels of this 
effort, youth sport institutions, such as Little 
League Baseball founded in 1939, began springing 
up all over the country. Ironically, it was about this 
time that physical educators began questioning the 
value of competition for elementary-aged chil-
dren. For nearly two decades educational experts 
warned that premature specialization, and all-star 
and traveling teams could have a negative physical 
and emotional impact on young boys. 
Although educational policy statements 
enabled elementary schools to reduce some organ-
ized sport offerings, private organizations, com-
munities, and religious groups were happy to pick 
up the slack. Professional sports were becoming 
more popular, and there was a growing belief 
among parents and coaches that sport participa-
tion had more potential benefits than drawbacks. 
Consequently, the 50s and 60s saw a dramatic 
increase in the number of opportunities for youth 
sport, still mostly for boys. 
IN 1973 JENNY FULLER, A YOUNG BAll PLAYER 
from California complained in a letter to President 
Nixon that she was not able to play on her local 
Little League team. This and similar claims in var-
ious states led to a debate about the appropriate-
ness of sports participation for young girls. 
Longstanding myths such as the claim that vigor-
ous exercise would damage the breasts of young 
women were scrutinized by legislators and physi-
ologists. 
Eventually, a case brought before the New 
Jersey Supreme court resulted in the desegregation 
of Little League Baseball. Although in practice 
Little League Baseball remains mostly for boys, the 
New Jersey Supreme Court's ruling did much to 
change perceptions about sport participation for 
girls. Judicial rulings like these, the women's 
movement and related legislation narrowed the 
youth sport program gender gap in the 70s and 
80s. Today, there is little difference in the number 
of available youth sports opportunities for boys 
and for girls. 
Recently, the most rapid growth has come 
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from private organizations funded by parents, par-
ticipation fees, or commercial sponsorships. These 
mostly middle and upper-middle class programs 
have expanded participation for many children. 
The competitive private organizations of today, 
such as AAU, have increased the opportunities for 
children to play organized sports, and have paved 
the way for travel teams and year-round special-
ization. Even parents who were not themselves 
"athletically inclined" encourage their children to 
participate in youth sports. 
is youth sport good? 
The idea that sport is a valued human experi-
ence and part of a meaningful life is not new. For 
Plato, according to philosopher Al Gini, the par-
ticular values or virtues learned in sports are com-
pletion, coordination, and cooperation. 
Completion has to do with extending one's physi-
cal abilities and discovering one's physical limits. 
Coordination refers not just to physical agility, but 
to the integration of mind with physical activities 
in anticipating, imagining, and planning strategy. 
Not only is the display of these qualities in athlet-
ic activity important, Plato maintained that the 
character formed in sports, the qualities displayed 
in athletic activity, would be displayed in other 
areas of life as well. 
Like his teacher, Aristotle believed that the 
practice and pursuit of virtues is a necessary ingre-
dient for humans seeking the "good life" compris-
ing both personal excellence and community ben-
efit. According to Aristotle, such virtue requires 
practice. In the context of war and sport, traits like 
physical strength and skill were included among 
the virtues, as well as the cardinal virtues of wis-
dom, courage, self-control, and justice. It follows 
that sport could provide a context for the acquisi-
tion and practice of virtue. The virtues, as 
Aristotle understood them, are excellences, the 
possession of which enable human beings to be 
and do what we are by nature meant to. Sport was 
held in high esteem precisely because of its rela-
tion to the development and display of human 
excellence. 
LOUGH THE BIBLE DOES NOT TAKE UP THE 
issue of sport participation for children or adults 
directly, there are biblical principles that affirm the 
goodness of the body and physicality, leisure, 
pleasure, and excellence. Contrary to the early 
Plato's assertion that an untrustworthy body driv-
en by emotions, senses and passions imprisons the 
soul, Scripture maintains that humans are whole 
beings created in the image of God. Theologian 
John Cooper describes a human's created image as 
a psychosomatic unity. According to Cooper, the 
Hebrew words for soul, body, and spirit do not 
imply that humans are made up of separate parts, 
rather they "refer to the vital force, the power of 
life, which God places in 
cal and spiritual as separate and unrelated goes 
against the grain of core Christian beliefs. But this 
affirmation only lays the groundwork for legiti-
mating sport as a worthy use of time. After all, the 
goodness of the physical body could be an argu-
ment only for the merits of work. 
However, the Bible affirms both work and 
refreshment-toil and rest. Leisure is a part of the 
God-intended rhythm of life for those created in 
His image. Leisure was first exemplified as 
Sabbath rest. The Sab-
the body and which 
gives it its characteristi-
cally human powers." 
Cooper adds that 
the use of the word 
"heart" is a powerful 
illustration of "psycho-
somatic integrity" be-
cause the "heart is both 
the physical organ that 
beats in the chest and 
the center of human 
intellectual and spiritual 
fulfillment." 
Contrary to the early Plato's asser-
tion that an untrustworthy body 
driven by emotions, senses, and pas-
sions imprisons the soul, Scripture 
maintains that humans are whole 
beings created in the image of God. 
Theologian John Cooper describes a 
human's created image as a psycho-
somatic unity. According to Cooper, 
bath was a not only a 
cessation of work, busy-
ness and productivity, it 
also intimated delight, 
re-freshment and re-cre-
ation. Regular time set 
aside apart from work 
was part of the created 
order, not a product of 
sin. Leisure is further 
illustrated after the Fall 
To further support 
Scripture's affirmation 
of the body, Cooper 
highlights the crucial 
role of the physical body 
in God's story. The Old 
the Hebrew words for soul, body, 
and spirit do not imply that humans 
are made up of separate parts, 
rather they ccrefer to the vital force, 
the power of life, which God places 
in the body and which gives it its 
characteristically human powers. " 
in the mandated festivals 
built into the Old 
Testament calendar. So 
before and after the Fall, 
God gave us the world 
to enjoy-by seeing, mov-
ing, tasting, touching, 
creating and master-
ing-all in conjunction 
Testament shows that 
God was concerned with the physical well-being 
of his people. God's blessings were often physical 
as well as spiritual, including food, health, and 
long life. 
In his Incarnation, Christ affirmed the good-
ness of the body and bodily existence. The cruci-
fixion, resurrection, and ascension were all bodily 
acts, and believers in Christ look forward to glori-
fied bodies in a new heaven and earth and 
redemption of what was created in the Garden of 
Eden. 
The point is we bear and express the image of 
God in what we do physically, whether it is sport 
or anything else. Both the Old and the New 
Testaments strongly affirm the goodness of the 
body; therefore it is sub-Christian to behave as 
though our bodies are merely disposable and 
unimportant as well as to live as though all that 
matters is our bodies. Likewise, to treat the physi-
with his presence. 
In the New Testament Jesus exemplified a bal-
anced life that included work and leisure. He ate, 
drank and fellowshipped, so much that he was 
accused of being a glutton and a drunkard. Christ 
attended festivals, feasts, weddings, and also took 
time to be alone and retreat from busyness. The 
Bible, thus, affirms a life that includes work and 
leisure. Not only is leisure affirmed, so is the 
pleasure that may accompany or supervene upon 
leisure activities. Sprinkled throughout Scripture is 
evidence of God's delight in human pleasure. 
Scriptural authors relish things like the beauty of 
nature, family life, romance, and community fel-
lowship. 
Athletes speak of the intense rush or pleasure 
of sport. For example, Olympic champion Eric 
Liddell (who was featured in the movie Chariots of 
Fire) in explaining why he decided to postpone his 
missionary journey in order to compete in the 
Olympics, expressed gratitude to God for making 
him fast, adding, "and when I run I feel his pleas-
ure." That pleasure in achievement, in competi-
tion, is a good gift from God. 
Former commissioner of baseball and scholar 
A. Bartlett Giamatti labeled sport or play as a sub-
set of leisure. ''All play," he says, "aspires to the 
condition of paradise," represented by the Garden 
of Eden. Leisure and play and their pleasures are 
good gifts from God. Yet while Scripture and the 
wisdom of the ages point to the goodness of sport, 
the gift of sport, like other 
upheld, it becomes an ennobling and worthwhile 
form of life." 
The world of sport appears to be retreating 
from these virtues. Turning a critical eye on the 
modern culture of sports, sport and religion schol-
ar Shirl Hoffman argues that rather than building 
character and nobility, sport today fosters a drift 
away from admirable qualities. He cites the insti-
tutional meanness and confrontational posture of 
American culture found in television, talk radio 
and music. The trash-talking, self-important pos-
ing from high profile ath-
good parts of life, has 
potential for evil, distortion 
of God's image and the cul-
tivation of negative charac-
In sport, moral virtue is a condi-
tion of enjoying the good of the 
letes has made its way into 
the playgrounds and gym-
nasiums where kids spend 
their time. Sport, both in 
competition and prepara-
tion for competition, has 
lately nurtured a narrow 
self-absorption masked as 
industriousness and a 
noble pursuit of excel-
lence. We live in the era of 
the narcissistic athlete 
whose inordinate focus on 
self has become normative 
ter. 
misuse of a good gift 
Alasdair Macintyre 
activity. For sport to be a valued 
human practice, participants 
must honor its inherent form, 
revere its blessings, and delight 
recognizes certain sports 
and athletic activities as 
practices. Practices are 
uniquely human activities 
that convey goods that can 
only be discovered and 
realized by possession of 
virtues, specifically for 
Macintyre those of honesty, 
in its nature. Sport philosopher 
Peter Arnold puts it this way: 
''When a sport is pursued for its 
own sake, its rules willingly fol-
lowed, its finest conventions 
upheld, it becomes an ennobling 
and worthwhile form of life." 
in popular culture and is 
insidiously encouraged by 
misguided parents, teach-
justice and courage. In the sport of basketball, for 
instance, justice requires that the rules and stan-
dards must apply equally to all players. Honesty 
requires that each team is forthright concerning 
matters of eligibility and preparation, and courage 
requires a willingness to push oneself and others 
beyond normal physical, emotional and mental 
parameters so that growth can occur. 
WrrHOIIT THESE VIRTUFS TO GUIDE PRACTICE, 
internal goods of the practice cannot be achieved. 
The goodness of basketball is realized only in the 
possession and expression of the relevant virtues. 
So in sport, moral virtue is a condition of enjoying 
the good of the activity. For sport to be a valued 
human practice, participants must honor its inher-
ent form, revere its blessings, and delight in its 
nature. 
Sport philosopher Peter Arnold puts it this 
way: "When a sport is pursued for its own sake, its 
rules willingly followed, its finest conventions 
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ers, coaches, and sport enthusiasts. 
Ecus oN SELF AND coMPARTEMENTALIZED 
moral reasoning may be a function of sport partic-
ipation in general. Both young and old often tem-
porarily shelve their moral inclinations while 
engaged in sport, using sport as escape from, 
rather than expression of, character. Sports psy-
chologists David Shields and Brenda Bredemeier 
call this "game reasoning," in which characteristics 
of immature morality, such as egocentrism, are 
valued and accepted in a sport setting. Playful and 
deviant retreats from maturity have always been a 
part of competitive play, but most understand 
when a line has been crossed - a line that divides 
joyful exuberance from chest-thumping pride and 
respectful ribbing from offensive taunting. 
For some, competition challenges, inspires, 
and sharpens abilities. They approach tasks and 
contests with a desire for mastery along with prop-
er delight in the quality and beauty of optimum 
performance. For others, competition leads to a 
winner-take-all syndrome in which victory is 
achieved only at the expense of others. Such an 
approach to competition is self-oriented, self-
absorbed, and fueled by covetousness. It is sin. 
The passions of sport can promote both types of 
competition. The caretakers of the sport-parents, 
coaches and maturing children-are responsible 
for shaping its direction and outcome. 
misplaced priorities and motivation 
As stated previously, Macintyre believes that a 
virtuous engagement in a practice yields goods 
internal to the practice. Internal goods can only be 
acquired through the practice and are appreciated 
most by those who thoroughly know and have 
mastered the activity. For instance, a well-timed 
and appropriately placed pass in basketball's pick 
and roll requires volumes of focused practice in 
and out of game situations and can only be fully 
enjoyed and appreciated by those who have invest-
ed time in perfecting it. 
and money is poured into youth sports each year, 
the proportions of which are rarely questioned. 
For some, parenting itself resembles a com-
petitive sport in which it is assumed that only the 
children who exhibit precocious achievements and 
participate in the most activities will be successful 
in life. Child psychiatrist Alvin Rosenfeld calls this 
"hyper-parenting," and it is not limited to sports. 
Fueled by a sincere desire to do right by their chil-
dren and an intense social pressure to keep up, 
parents are filling their children's schedules with a 
myriad of organized activities such as science com-
petitions, music lessons, and math bowls. The 
child has become the focus of the modern 
American family, and the resultant tendency is to 
organize children's lives down to the 
minute-including heavy doses of competition, 
comparison, and evaluation by adults. 
LE APPEAL OF ORGANIZED SPORT CONTINUES 
to creep downward in age. Children as young as 
three-years-old participate in By contrast, external 
goals are products or effects 
that may occur as a result of 
the experience but are exter-
nal to the particular activity, 
things such as money, pres-
tige, power and status. The 
clear warning from Mac-
Intryre is this: When external 
goals become more impor-
tant than internal goods, the 
practice has become corrupt-
ed and the internal goods of 
the practice placed beyond 
reach. 
Nike also gave one million to 
soccer star Freddy Adu to 
wear their shoes. You may 
not have heard of Adu since 
he is only 13-years-old. Not 
to be outdone, Reebok inked 
adult-structured sport experi-
ences away from home. The 
"Tiger Woods Effect" has 
crept into the modern 
American subconscious: Your 
child will never achieve any-
thing in sports unless she 
begins in diapers (incidental-
ly, we think the same thing 
about academic prowess, and 
there is little evidence to sup-
port that early learning trans-
lates into a lifetime ahead of 
the pack). 
Evidence of misplaced 
priorities is common. For 
many families, youth sports 
a deal with budding super-
star Mark Walker Jr. because 
a videotape distributed by his 
mother showed him making 
18 straight baskets on an 
eight-foot hoop. Mark Walker 
Jr. is three-years-old. External motivations for kids have reached the absurd. 
trump all other activities. Coaches pressure very 
young athletes to stick to one sport year round, 
warning that if they do not comply, they will not 
advance. Husbands and wives pay little attention 
to their marriage relationship in favor of carting 
kids to some event every night of the week. 
On many weekends parents drop everything, 
including a substantial amount of cash, to travel 
three hours one way and stay overnight for their 
mediocre eight-year old soccer "star" to play in an 
invitational. A remarkable amount of time, energy 
This year, 18-year-old Lebron 
James received a 90 million dollar contract from 
Nike before ever stepping onto an NBA court. 
Nike also gave one million dollars to soccer star 
Freddy Adu to wear their shoes. Readers may not 
have heard of Adu since he is only 13-years-old. 
Not to be outdone, Reebok inked a deal with bud-
ding superstar Mark Walker Jr. in response to a 
videotape distributed by his mother showing her 
son making 18 baskets in a row on their eight-foot 
basketball hoop. Mark Walker Jr. is three-years-
old. 
)buth sports can be a wonderful part of the Ironically, an activity characterized by individual 
Christian life, but they become an idol when spir- freedom, lack of rules, and the absence of adults 
itual development and other important parts of has now become institutionalized as the X-Games 
life are neglected. The culture of youth sport can or Extreme Sports and now includes a bevy of 
foster hyper-focus and disproportionate amounts sponsored events, standardized rules, officials, 
of time devoted to a sport. Of course, there is a judges, trophies, and monetary awards. 
season for everything, and sometimes a child will M 
rightly spend a lot of time on one particular sport. 
But when a pattern of intense focus and time ORE AND MORE CHILDREN ARE PLAYING 
commitment strains the child and family relation- sports under the direction of adults. In a 1999 pol-
ships, it is a sign that things are not right. icy report, the American Academy of Pediatrics 
It would be naive to say that all kids must par- grimly states that "the days when children had the 
ticipate in sports only for ----------------- time, opportunity, or inclina-
the internal goods; desiring 
to earn a soda for a win or 
trying to impress the oppo-
site sex through physical 
feats may not radically alter 
the nature of sports. These 
can be harmless motivators 
of active play and indicate 
the complexity of human 
inspiration and desire. 
However, when externals 
such as these become the 
only or most important end 
to be pursued, conventions 
of the game become less 
important, rules become 
relative, and virtues become 
hindrances to achievement. 
Informal sport experiences, or 
child-centered play, are char-
acterized less by rules and 
more by action. There is a 
tion to play in neighborhoods 
or local parks is past." The 
allure and visibility of high 
profile sports, loss of green 
space, and the growing belief 
that informal play is danger-
ous are among the several 
factors that explain this 
trend. 
focus on personal engagement 
and reaffirming friendships. 
Games and rules are created 
and modified by the kids to 
heighten challenge, balance 
In addition, parents find 
it easier to cart their kids 
around for instruction rather 
than play with them them-
selves. Parents complain that 
without the television, video 
games, and the computer, 
children do not know how to 
play by themselves. Yet they 
teams, and keep scores close. 
Compared to organized sport, 
informal play is generally 
cheape~ less focused on the 
final outcome, and places less 
stress on the family. 
organized sports vs. free play 
Macintyre distinguishes between practices 
and the institutions in which practices are some-
times pursued. Baseball is a practice, the Little 
League Baseball organization is an institution. 
Although institutions do pay attention to player 
conduct and to preserving the integrity of the 
sport, generally they are more concerned with 
external matters such as player recognition, tro-
phies, sponsorships, and organizational prestige. 
Institutions are important, at some level, for pro-
tecting and preserving practices. It doesn't follow 
that sports should be completely institutionalized. 
When a sport or form of play becomes more 
popular among youth, the trend has been for 
bureaucracies to form and set local, regional, or 
national standards for participation and play. 
Witness the recent craze in so-called alternative 
sports like skateboarding and in-line skating. 
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have contributed to this 
problem by a refusal to resist the temptation to 
organize all of their children's play. 
For the past three decades, sports sociologist 
Jay Coakley has studied both organized sports and 
informal play. He concludes that organized sports 
tend to be more rule-centered and focused on 
sport-specific positions (i.e., halfback, shortstop, 
center, etc.). In these settings children generally 
play with fewer arguments and learn how to com-
ply with rules. Informal sport experiences, or 
child-centered play, are characterized less by rules 
and more by action. There is a focus on personal 
engagement and reaffirming friendships. Games 
and rules are created and modified by the kids to 
heighten challenge, balance teams, and keep scores 
close. Compared to organized sport, informal play 
is generally cheaper, less focused on the final out-
come, and places less stress on the family. 
What are the consequences of this trend 
toward organization? Does it have a,ny particular 
meaning for Christians? Children playing sports 
apart from adult direction may be the best setting 
to nurture image-bearing creativity, dominion, and 
delight in God's creation. The argument here is 
not for child-designed play instead of organized 
sport, or that one is more "Christian" than the 
other. But girls and boys are missing something if 
they are not creating their own games, with their 
own rules, on their own time and with their own 
goals. A life that includes only organized sport, 
with its hyper-organization, intense instruction, 
effusive praise, and penetrating criticism leaves 
children with fewer chances to nurture image-
bearing characteristics like creativity, expression 
and choice. 
Are we willing to evaluate truthfully our 
involvement in youth sport? Do we dare ask the 
question of whether our involvement brings us 
and our children into a more dependent and har-
monious relationship with God and other per-
DECLINE 
sons? Is it possible to examine motivations, prior-
ities and values in a sport culture burdened with 
fear, self-indulgence and ugliness? Until we do, we 
will look no different than the current youth sport 
culture and thereby perpetuate the status quo. 
The potential joy and delight of participation 
in both play and organized sport, complete with 
mastery of one's body and mind, pursuit of excel-
lence, daydreams of heroism, and ice cream after 
the game make youth sport a worthy activity. This 
intriguing mix can combine intense play and a 
focus on excellence with sincere love and care for 
others, glorifying God through actions during the 
game. But if children, parents, or coaches find it is 
necessary to choose between honoring their creat-
ed image and gaining the competitive advantage, it 
is better to lose, or not play at all. f 
Brian R. Bolt chairs the Department of Education, 
Health, and Human Performance at Roanoke 
College, Salem, Virginia. 
The times of perfect contentment, 
those early green days when forsythia blooms, 
and delicate light begins to warm your house, 
even then your molecules are trembling. 
Nothing tells you you're changing. 
You won't know until the ache. 
The wound heals, the scar remains. 
Your body breaks. Bone on bone, 
you feel the grinding. 
Your parents go before you 
-to your guilty relief. 
Nesting in water can't stop it. 
Or yoga. Or prayer. 
You can end it, but 
you can't stop it. 
They say your song 
remains. They say 
they won't forget. 
But memory is short. 
Your song is stopped with dust. 
Vince Wixon 
if n n m 
Amelie in a glass darkly 
THE QUIRKY FRENCH COMEDY AMEuE (LE 
Fabuleux Destin d'Amelie Poulain), nominated for 
five Academy Awards after its release in 2001, has 
already developed a cult following in Paris. 
Charmed by the title character, with her Audrey 
Hepburn eyes, admirers of the feel-good film 
patronize with gustatory glee "The Two 
Windmills," an actual Montmartre establishment 
(Cafe des Deux Moulins) where Amelie waited 
tables and played matchmaker. Tourists reveren-
tially walk the ramps and stairs up the hill to 
Sacre-Coeur, remembering the blue arrows Amelie 
painted for Nino, her yet-unacknowledged lover, 
directing him to a panorama-scope focused on her 
actions below. (For an account of the commercial-
ization of Amelie, see Elaine Sciolino, 
"Cinematography Meets Geography m 
Montmartre," New York Times 10 Aug. 2003.) 
While commercialization of film-location sites 
is nothing new-The Sound of Music tour in 
Austria dates back to the 1960s-more disturbing 
is the newly-developed line of Amelie-themed 
accessories, a canvas purse trimmed in leather 
going for $354, a price that the film's Amelie 
could not afford. Amelie's character is delightful 
precisely because, rather than accruing material 
objects, she uses her money and time making oth-
ers happy: returning an old tin box, filled with 
childhood treasures, to its aging owner; animated-
ly describing the sights of Montmartre for a blind 
man; forging a letter to convince a morose woman 
that her husband, before he died, regretted aban-
doning her; "publishing" a sentence from the oft-
rejected novel of a despairing author. 
In fact, until she consummates her relation-
ship with Nino, Amelie's primary joy comes not 
from consumerism but from skipping stones on a 
river. This does not slow down people today who 
shop in her honor, displaying their commodified 
Amelie paraphernalia as did medieval churches 
their saints' relics. The items become totemic, 
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owners assuming that the qualities of the individ-
ual associated with the object might accrue to the 
handler. Mter all, it's a lot easier to mystify mate-
rial objects than to act like a saint-or like Amelie. 
It comes as no surprise, then, to learn that Parisian 
communists have denounced the Amelie phenom-
enon. But their reason is surprising. Rather than 
decry the reduction to commodity of Amelie's 
beneficent modes of production, they have cri-
tiqued the film itself, saying that it portrays a san-
itized picture of 1990s Paris. According to them, 
Amelie has glossed over images of poverty and 
filth that stain the real Montmartre where the 
movie was filmed. This criticism seems only slight-
ly less absurd than if PETA were to protest vio-
lence to fish in the recent hit cartoon Finding 
Nemo. 
For the fun of Amelie is largely due to its car-
toon-like cinematography. The opening shot 
establishes that this film is not attempting to sus-
tain the illusion of "realism." Intensely yellow, the 
shot anticipates the yellow and green filters 
employed throughout, giving the film an Oz-like 
aura. When the filters are muted, vivid primary 
hues enliven the mise-en-scene, reminiscent of the 
comic book colors from the 1990 Dick Tracy. The 
illusion of "realism" is also broken during dream 
sequences in which pig-lamps speak and photo-
graphs converse, as well as when actions are sped-
up through trick photography. Furthermore, sev-
eral times Amelie defies the "fourth wall" as she 
stares into the camera and ostensibly into the eyes 
of the film audience, making viewers complicit 
with the illusions she creates. 
This, then, is no Montmartre for Marxists 
who claim to see with clarity the ideology that 
blinds most others. The film instead has the feel of 
magical realism, with bizarre incidents seemingly 
unexplainable-until a beneficent power, usually 
in the form of Amelie, is shown to be behind it all. 
For example, Amelie's father mysteriously receives 
photographs of his plaster garden gnome posed in 
multiple cities around the world. Though we saw 
Amelie abscond with the gnome, we know she has 
not flown around the world to pose it. Only by the 
end of the film do we realize that a flight attendant 
has toted the object to her various destinations and 
taken the photos. Thus, just as Amelie arranged to 
send enigmatic pictures to her father, the makers 
of Amelie arranged to send an enigmatic picture to 
us: a film with more going on under the surface 
than might be readily apparent. 
Quite appropriately, pictures of all kinds, 
shapes and sizes recur throughout the film. One of 
the first illusions we see Amelie as a child create 
has to do with the television picture of her neigh-
bor. Responding to his cruel lie that a photograph 
she took with her Instamatic camera caused a car 
accident, she disconnects his antenna at the most 
exciting moments of a soccer match, then recon-
nects it seconds later after the excitement has 
passed. As an adult, however, Amelie uses televi-
sion pictures to communicate love, videotaping 
evocative scenes to cheer a different neighbor, an 
artist named Raymond. These pictures, real televi-
sion images from our world, once again blur the 
line between illusion and reality, because once a 
"real world" image enters the illusionary world of 
film, it becomes complicit with the illusion. 
Raymond, the artist, also blurs the line 
between reality and illusion, having painted twen-
ty reproductions of Renoir's famous "Luncheon of 
the Boating Party" in just so many years. While 
any reproduction is a mere illusion of authenticity, 
Raymond's current illusion serves to illuminate 
the authentic emotions of Amelie. For she reveals 
her love for a young man by telling the artist what 
one girl in the painting is "actually" thinking-
which are her own thoughts. 
T.E CONNECTION BETWEEN THE GIRL IN THE 
Renoir painting, who is holding a glass, and the 
girl in our Amelie film is made explicit when 
Raymond addresses Amelie, who at that moment 
is holding a glass of water, saying "The only per-
son I still can't capture is the girl with the glass of 
water. She's in the middle, yet she's outside." 
He then describes the Renoir female with attrib-
utes the film has aligned with Amelie: an introvert 
who never played with other children in her 
youth. Mysteriously, Raymond, a hermit artist 
who had never before talked to Amelie, reveals 
her character through his art-as though in fulfill-
ment of Picasso's famous aphorism, ''Art is the lie 
that tells the truth about things." And perhaps the 
"lie" of this film, so reviled by Parisian commu-
nists, tells some truth about things. 
In Raymond's painting, the truth of Amelie is 
mediated through the glass, and on the screen, the 
truth of Amelie is mediated through a pronounced 
glass motif-made explicit when Raymond tells 
Amelie that he is called "The Glass Man," his 
bones so brittle that he dare never leave the apart-
ment. Not liking to wind his clocks, he tells time 
by aiming a video camera through his window 
onto a store-front clock below, sending the image 
to his television screen. The temporal exigencies 
of life are thus distanced from him through multi-
ple layers of glass. Indeed, time does not affect his 
artwork; his twenty reproductions look exactly 
the same over a twenty-year period. His isolation 
is echoed by that of Amelie, who often looks at 
him through binoculars aimed through two win-
dow-panes: both hers and his. Glass seems to sig-
nal an impediment to living life to its fullest, a bar-
rier to expressions of love. 
G LASS A5 IMPEDIMENT ffi SIGNALED EARLY IN 
the film with the attempts of Amelie's goldfish to 
escape the limits of its tiny glass bowl. Resulting 
from bravura leaps out of its container, the fish is 
emancipated into a larger realm of existence as 
Amelie's mother pours it into a stream, throwing 
the glass bowl in afterwards. Amelie, however, is 
left all the more lonely, limited to her isolated play 
with glass. Soon after the opening credits we see 
the six-year-old entertaining herself by vibrating 
the rim of a wine glass, sucking liquid up a straw 
from a water glass, wearing big joke glasses, and, 
most telling of all, flattening her face against a 
window pane, as though wanting to break through 
to the other side-like her fish. 
When, as an adult, she plays cupid between a 
man and woman, equally lonely (and also neurot-
ic), she notices how all the glassware in The Two 
Windmills quivers, vibrating on the edge of break-
age as the couple consummate their passion in the 
cafe restroom. We see the woman's hand pressing 
against the opaque glass of the door as did the 
hand of Rose in the coital scene of that ultimate 
illusion of reality, the film Titanic. In both films 
the love becomes shipwrecked, although in other people's discarded, often torn up, photos 
Amelie, the less "realistic" film, the wreck is attrib- which he has assembled with care. Amelie keeps 
utable to what ruins many human relationships: the album, becoming obsessed with the identity of 
narcissism and suspicion. both the album maker-Nino-and a man whose 
The 23-year old Amelie herself has never picture appears repeatedly throughout the photo-
experienced romantic love. In a whimsical shot graphic collection. She arranges for Nino to meet 
early in the film, she stares from her bed into the her at The Two Windmills, but once he is there she 
high angle lens of the camera as a faceless lumber- loses nerve and fails to identify herself. 
ing male thrusts on top of her; barely suppressing Her emotional barrier is symbolized by a glass 
surprised laughter, her eyes seem to suggest, partition that separates his booth from where she 
"Now, isn't this a silly situation!" Mter that, we stands behind him. When he turns to look at her, 
see that the only companion in her bed is a remote she begins to write menu items on the glass, thus 
control, as though to say human intimacy has been adding unspoken words to the barrier between 
as remote for her as the images mediated through them. We begin to wonder whether she will ever 
the glass of her television screen. have unmediated access to the reality of love. 
Later, however, as Amelie walks into the Her actions are echoed by Nino at his place of 
metro, she sees Nino outside a self-serve photo- business. Wanting to see if his female co-worker 
graph booth, a song about love following her foot- can take his place at the sex-shop counter, he 
steps. We discover that he, ---------------- writes a note against a win-
like Amelie, has difficulty just as the people Amelie dow as she bumps and grinds 
making human contact; helps never see her engender- behind it, performing for cus-
rather than directly interact- h b h l tomers who have paid to look ing t e eauty in t eir ives, 
ing with individuals, Nino through the glass barrier sur-
collects images of their foot- people never really see Nino rounding her. Her actions, 
prints, recordings of their entertaining children on the the tawdry illusion of eroti-
laughter, and photographs Ghost Train at the Fair, for he cism, have nothing to do with 
they have discarded. is disguised as a skeleton, real love. Nino, however, like 
Just as the people h d d h fl h Amelie, seems to desire love somet ing ea to t e es . 
Amelie helps never see her without the glass. 
engendering the beauty in He is also dead to flesh in his And they get it, eventual-
their lives, people never other job: working at a porn ly consummating their love 
really see Nino entertaining shop, where he responds to without ever exchanging 
children on the Ghost Train the sex toys and erotic words. First, however, the 
at the Fair, for he is dis- dancers with an insouciance artist Raymond must exhort 
guised as a skeleton, some- Amelie by way of his paint-
thing dead to the flesh. He is similar to that of Amelie with ing, commenting upon 
also dead to flesh in his her lumbering bed partner. Renoir's girl with the glass: "I 
other job: working at a porn think it's time she took a real 
shop, where he responds to the sex toys and erot-
ic dancers with an insouciance similar to that of 
Amelie with her lumbering bed partner. 
The parallel between them is confirmed by a 
split-screen flashback to their childhood: in an 
effort to make contact with an unresponsive 
world, both are standing in a window reflecting 
sunlight off the glass of a mirror. 
LDIATELY AFTER THE ADULT AMEuE FIRST SEES 
Nino, he chases a man from the photograph 
booth, accidentally dropping an album filled with 
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risk." When Amelie continues to avoid direct 
interaction with Nino, Raymond sends her a video 
image of himself saying, ''Amelie, your bones 
aren't made of glass. You can take life's knocks. If 
you let this chance go by, eventually your heart 
will become as dry and brittle as my skeleton." 
Inspired by this message, she opens her door 
to Nino, a man who, we sense, will never again 
imitate a skeleton. Their discovery of love is a 
recovery of life, anticipated by their discovery that 
the man stalking the photograph booths, whose 
discarded pictures Nino has been collecting, is not 
someone obsessed with death: "The mystery man 
wasn't a ghost or a man scared of aging, but sim-
ply the repairman." 
Amelie, then, who has been repairing every-
one else's dreams, gets to be photographed fulfill-
ing her own. As she embraces Nino in her apart-
ment, Raymond watches, through binoculars, 
their lovely shadow on the curtains while his 
apprentice, Lucien, videotapes it, feeding the 
image onto the television screen which once only 
recorded the deadly slow passage of time. As the 
two withdraw their voyeuristic gaze through their 
mediating glass lenses, Lucien's camera tilts down 
to a table, feeding the image of an empty water 
glass onto both Raymond's television screen and 
our movie screen. We are made quite aware that 
the girl has gone beyond her glass. 
While some might see this happy ending as 
simplistically re-inscribing the Hollywood cliche 
that "ya gotta take a risk for love," Amelie pro-
vides a closing montage that undercuts conven-
tion. Following a shot of Amelie's rumpled sheets, 
we are given brief takes of people she has helped: 
GONE 
the despondent writer, seeing his prose "pub-
lished" as graffiti on a wall, ebulliently leaps over 
a barrier in the road; the man who "discovers" his 
long lost tin box has taken the initiative to meet 
his estranged grandson; Raymond, rather than 
reproducing another Renoir, finally paints a 
"luncheon" in his own style; Amelie's reclusive 
father follows the lead of his garden gnome and 
sets off on an international journey. 
Instead of being indignant, then, Parisian 
communists should be pleased with this highly 
successful low-budget film, for its content subverts 
an economy of exchange based on capitalistic self-
interest. Amelie blesses others not in order to gar-
ner gifts in return; she receives precisely that 
which she has worked hard to give away. As a 
famous exemplar of self-emptying love once put it, 
"The last shall be first." f 
Crystal Downing teaches film and literature at 
Messiah College in Grantham, Pennsylvania. 
What has happened to my love? I do not know. 
My home is built of stones and emptiness. 
The whistle in my heart is long and low. 
They say it is a story you outgrow, 
When hearts get tangled in their restlessness. 
What has happened to my love? I do not know. 
I have a photograph of him: in snow 
Like falling answers made of quietness. 
The whistle in my heart is long and low. 
Our child I handed over long ago 
In blankets hiding our sweet carelessness. 
What has happened to my love? I do not know. 
When I came back with kisses, he said no, 
My love, his face closed down with weariness. 
The whistle in my heart is long and low. 
How could my life have been more than a slow 
Squandering of a heart's possessiveness? 
What has happened to my love? I do not know. 
The whistle in my heart is long and low. 
Kim Bridgford 
M1L1l § ll C 
about 'last night' 
''IE ANCIENT CHINESE CURSE 'Mw You 
live in interesting times' is no curse for political 
cartoonists," according to cartoonist and novelist 
Doug Marlette. And it may not be a curse for stu-
dents of journalism or political science, but it is for 
others. When I began graduate study in music his-
tory, I was not expecting to find contemporary 
culture resonating directly with my own work on 
a daily basis; but during the last two years, as I 
have switched on NPR to procrastinate from my 
work on a dissertation on patriotism in English 
music, the headlines have not disrupted my 
thoughts, but rather brought them into a clearer 
focus. One thing I'm more sure of is the complex-
ity of patriotism. While cultural critics may decry 
patriotic expression and question its intellectual or 
aesthetic value, patriotism remains a power with 
enormous potential for good as well as evil in soci-
ety. 
Every September, I expect, for many years to 
come, the conjunction of two events will bring the 
question of popular patriotism into focus for me: 
one, of course, is the anniversary of the terrorist 
attacks of September 11, 2001; the other is the 
"Last Night of the Proms," the concluding event 
of the annual BBC Promenade Concert series at 
the Royal Albert Hall in London, broadcast world-
wide and replicated at many similar concerts in the 
United Kingdom. The first is shocking for its 
freshness: the catastrophic events are not fully 
digested in our minds, and perhaps never will be. 
The second is shocking for its seemingly anachro-
nistic jingoism-"Don't the British know they 
don't have an empire anymore?". Although there 
have been efforts to remove the flag-waving and 
the "Britons never, never, never shall be slaves" 
bits of the traditional Last Night carnival atmos-
phere, these efforts have always been from the top 
down: the strength of the Last Night is the grass-
roots support from the thousands that enjoy it all, 
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and this shows little sign of abating. Surely by now 
the authorities must recognize that the Last Night 
only seems to be anachronistic: the fervor is gen-
Uine. 
In a 1940 review of Mein Kampf, George 
Orwell argued that the root of Hitler's authority 
was his exploitation of a basic human urge: 
Nearly all western thought since the last 
war, certainly all "progressive" thought, 
has assumed tacitly that human beings 
desire nothing beyond ease, security and 
avoidance of pain. In such a view of life 
there is no room, for instance, for patri-
otism and the military virtues. The 
Socialist who finds his children playing 
with soldiers is usually upset, but he is 
never able to think of a substitute for 
the tin soldiers; tin pacifists somehow 
won't do. Hitler, because in his own joy-
less mind he feels it with exceptional 
strength, knows that human beings 
don't only want comfort, safety, short 
working-hours, hygiene, birth-control 
and, in general, common sense; they 
also, at least intermittently, want strug-
gle and self-sacrifice, not to mention 
drums, flags and loyalty parades. 
This explains the enduring popularity of the Last 
Night of the Proms: it speaks very effectively to a 
particular emotional need in post-Imperial Britain, 
in much the same way as the "invented traditions" 
surrounding the British monarchy have emerged 
only as the power of the monarchs faded. When 
on September 15, 2001 the program for the Last 
Night was altered at the last minute to remove the 
most extrovert patriotic numbers (replacing them 
with Samuel Barber's poignant Adagio for string 
orchestra), the meaning of the event was left 
unchanged: by honoring the fallen the concert still 
celebrated a glorified past, albeit a past only a few 
days old. 
If the ritual aspects of the Last Night were more 
tangible in 2001 than in previous years, there has 
always been a religious undercurrent: the concert 
is almost liturgical in its strict regularity, with its 
most powerful moments realized through quasi-
congregational singing. The hymn "Land of Hope 
and Glory"-sung by the full audience as Elgar's 
first Pomp & Circumstance march is played (and 
then encored repeatedly)-does not address God, 
but it evokes Him: 
Land of Hope and Glory, Mother of the 
Free, 
How shall we extol thee who are born 
of thee? 
Wider still and wider shall thy bounds 
be set; 
God, who made the mighty, make thee 
mightier yet. 
This conflation of patriotic expression, reli-
gious enthusiasm, and music is particularly effec-
tive. In the immediate aftermath of the September 
11 attacks, a small and relatively circumscribed 
repertory of music-marginal at best in our every-
day lives before that date-suddenly surrounded 
us at all times and in virtually all places. Although 
a healthy portion of this exposure in those weeks 
was given to the national anthem, a very sizable 
chunk of the music played and performed (or sung 
impromptu by a gathered crowd) featured explic-
it religious associations. "God bless America." 
"God shed His grace on thee." "God bless the 
USA." It is significant that these were the phrases 
often chosen for front-page headlines-at once a 
union of patriotism, spirituality, and music. 
And the greatest of these, it seems, is music: as 
Constant Lambert (among others) has noted "no 
political pamphlet or poster can get a hundredth 
of the recruits that are enrolled by a cornet and a 
bass drum; and it is doubtful whether [World War 
I] would have lasted six months without the aid of 
that purest of the arts, music .... " 
It is ironic, of course, that "that purest of the 
arts" is most able to speak to the most primitive in 
us. 
This is overlooked by musicologists, who are 
more comfortable discussing how music is con-
structed or how it has functioned in a specific soci-
ety rather than how it affects us directly. (I pre-
sume this is the same reason for the neglect of the 
sentimental in literature: the rational is safe aca-
demic ground, not the irrational.) This makes 
those rare moments when a critic admits to a per-
sonal connection with the music all the more 
refreshing-and all the more revealing. 
Thus when Wilfrid Mellers refers to "Land of 
Hope and Glory" as "a magnificent, potently har-
monized tune that can still send shivers down 
reluctant, even resentful spines," he acknowledges 
at once the power of the music and the pressures 
that force intellectuals to abuse such works. 
I PATRIOTIC ART ffi AESTHETICALLY PROBLEMATIC, 
it is for ideological reasons, not artistic ones. 
Certainly some composers have treated commis-
sions for celebratory works as mere potboilers; 
thus Tchaikovsky wrote that his overture 1812 
"will be very loud and noisy, but I wrote it with-
out warmth or love so it will probably not have 
any artistic merit." 
This is not the attitude composers always take. 
Some seem delighted to have had the opportunity 
to speak for-and to-their nation at a moment of 
great significance. More importantly, often music 
composed for a specific occasion (a coronation or 
a festival, for example) has survived its original 
context to speak to very different audiences today. 
No doubt there are many reasons for this longevi-
ty: familiarity, tradition, accessibility, mood; but 
any music that can "send shivers down reluctant, 
even resentful spines" must be able to teach us 
something about aesthetic power. And about the 
sorts of creatures we humans are, at our best, and 
at our worst. f 
Brooks Kuykendall teaches Music History and 
Music Theory at Calvin College; he is a Ph.D. can-
didate at Cornell University. 
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embryonic stem cell research: a debate 
PJr (Q) 
do embryos pray? on the ethics of stem cell research 
Alan G. Padgett 
IE ETHICAL DEBATE SURROUNDING TilE USE OF 
stem cells in genetic research is one of the fasci-
nating issues modern bio-technology is raising for 
Christian moral reflection. The government of the 
United States, for example, has refused to fund 
any scientific research which would involve creat-
ing new "lines" of human stem cells. Pope John 
Paul II, my own church (United Methodist) and 
the Southern Baptist Convention do not often 
agree theologically. Yet recently each has conclud-
human stem cells to do research in human genetic 
therapy, i.e., using human stem cells to repair dam-
aged organs, and the like. While there may be 
some hope that human stem cells can be devel-
oped from mature adults, at this time this remains 
just a hope. The most useful and versatile stem 
cells come from zygotes and embryos, specifically 
from a "blastula" (a small hollow ball of identical 
stem cells) rather than from adult stem cells. At 
least for now, we need embryonic stem cells in 
ed that "protectable human 
life begins at fertilization," 
(SBC), and these churches 
seek to ban stem cell 
research. At the same time, 
other organizations, scien-
tists and Christian scholars 
continue to press for 
greater funding and free-
dom to do research using 
human stem cells. Who is 
right? 
There is general agreement that at 
the end of life a human person 
(and not just a human body) 
exists so long as there is some 
brain activity. When all brain 
activity ends, the human person's 
order to help the ill and 
suffering. 
A little more clarity 
about the developmen-
tal stages of prenatal life 
is helpful. The earliest 
fertilized cell is the 
zygote, until it is planted 
in the womb when it 
Answering this ques-
tion well requires both 
clear thinking and clear 
language. Some under-
standing of the terms of the 
life is over (at least in this 
world!). Applying this to the start 
of life, some brain or neural activ-
ity would seem to be necessary for 
becomes an embryo. 
After about a month, 
when the basic organs 
begin to develop, we use 
the word fetus. The cen-
tral question is: when do 
these living human cells 
become a person? 
an embryo to be a person. This 
leads us to the central issue, theo-
logically: is an embryo a person? 
debate is therefore neces-
sary. Therapeutic stem cell research seeks to allevi-
ate disease, both in future generations and in 
human beings who are suffering today. The allevi-
ation of suffering is a powerful moral motivation, 
but what of the stem cells? Don't we need to be 
worried about them too? 
Just what are these stem cells? Most complex liv-
ing things begin as stem cells, which can develop 
into any type of cell, and make up the earliest 
form of an organism. Scientists want to use 
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There is general 
agreement that at the end of life a human person 
(and not just a human body) exists so long as there 
is some brain activity. When all brain activity ends, 
the human person's life is over (at least in this 
world!). Applying this to the start of life, some 
brain or neural activity would seem to be neces-
sary for an embryo to be a person. This leads us to 
the central issue, theologically: is an embryo a per-
son? Do embryos pray? 
(continued on page 32 ) 
preying on embryos: 
the ethics of embryonic stem cell research 
~y EVERYONE AGREES THAT STEM CELL 
research holds out great promise for the future of 
medicine and the relief of human suffering. For 
the sake of clarity, however, it is important to dis-
tinguish carefully between the two sources of 
human stem cells and between the hype and the 
reality. 
Stem cells may be derived from either 
embryos or so-called "adult" tissue. Embryonic 
stem cells are harvested by extracting those cells 
from the very young embryo (at about the 250-400 
cell stage). Thus far, the only 
Ben Mitchell 
came to the conclusion that embryo-destructive 
research results in better stem cells? Are we war-
ranted in preying on human embryos to obtain 
those cells? Only if we assume that human 
embryos have such a low moral status that it is 
permissible to harm them. That notion can only be 
sustained if someone assumes that harm can be 
done only to individuals who meet certain func-
tional criteria. Some thinkers, for instance, main-
tain that human persons must be able to exercise 
certain functions or possess certain capacities (like 
rational capacity, volitional 
known process of retrieval 
destroys the embryo. On the 
other hand, adult stem cells 
are derived from tissues that 
have already differentiated, 
whether in a fetus, post-par-
tum child, adolescent, or 
adult. When these cells are 
harvested, the organism does 
not die, he or she just has 
fewer cells. 
Some thinkers maintain that 
to be worthy of protection 
human beings must have a 
well-functioning brain. There 
capacity, and consciousness) 
to be worthy of protection. 
In other words, they main-
tain that to be worthy of 
protection human beings 
must have a well-function-
ing brain. 
are plenty of human beings 
whose brains function far less 
well than others, and to harm 
these, the weakest among us, 
There are plenty of 
human beings whose brains 
function far less well than 
others, and to harm these, 
the weakest among us, 
would be even more egre-
gious than to harm those 
who could defend them-
selves. The potential for the 
would be even more egregious 
The jury is still out on 
which sources provide supe-
rior cells for research and 
potential therapy. Almost 
daily discoveries are being 
made that show that adult 
than to harm those who 
could defend themselves. The 
potential for the function or 
capacity is a better standard. 
stem cells may be as "plastic" and therefore as use-
ful as embryonic stem cells for therapeutic goals. 
Moreover, since these cells may be derived from a 
patient's own tissues, transplanting these cells into 
that patient avoids the thorny problem of tissue 
rejection or the need for immunosuppressant 
drugs. (Readers can follow developments in stem 
cell research at www.stem-cellresearch.com.) 
What if, at the end of the day, however, we 
function or capacity is a bet-
ter standard, but not one without shortcomings. 
For example, even the cessation of brain activity 
does not mean it is appropriate to show no respect 
to the body of the deceased. 
But be that as it may, both morally and theo-
logically these functional criteria seem less than 
satisfactory for defining protectable human life. 
We have an obligation to do no harm unnecessar-
(continued on page 33 ) 
do embryos pray? (continued from page 30) 
In his recent book, Human Genetics: 
Fabricating the Future (Pilgrim Press, 2002) British 
theologian Robert Song offers a clear and reason-
able defense of a total ban on any research that 
would involve the destruction of embryos. Song 
correctly sees that the moral question is not, 
"When does life begin?" but rather, "When does 
an embryo become a human person?" While life 
should be treated with respect, there are powerful 
reasons to insist that genetic research on human 
cells has such long-term benefits for all of us, our 
children and our grandchildren, that research is 
morally justified. However, if such research 
involved killing a human person, then it would be 
completely immoral. 
Since we don't really know exactly when a 
zygote develops into a human person, Song sug-
gests that we treat it as if it were a person. When 
it comes to protecting human life, we regularly err 
on the side of caution. When driving in a dense 
fog, we should stop the car even if we think the 
dark shape in the road just might be a pedestrian. 
Just the bare possibility is enough. Song applies 
this argument from ignorance to the embryo. We 
don't know when an embryo becomes a person, so 
the morally right thing to do is to protect embryos 
as if they were people. 
This is a good argument, and Song surely has 
a point. I find this argument compelling with 
respect to the fetus-but not to earlier forms of 
human life. The status of the fetus does seem to be 
in doubt, but not so the zygote and what I call the 
"proto-embryo" of the first two weeks after con-
ception. I can find absolutely no reason to believe 
that this small collection of identical cells (blastu-
la) is a person, or has any neural activity. It does 
not even have a brain cell yet. Song's idea that it 
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could be a "person with potential" turns on the 
assumption that a zygote (or proto-embryo) could 
be a person. We have no reason to believe this 
assumption. Since in this life a human person 
needs some neural activity to stay alive, there is 
simply no reason to believe that a zygote or proto-
embryo is a living human being. I prefer to think 
of the zygote as the seed of a human body. 
Notice that this debate is a factual one. I agree 
with Song's moral principles, but disagree about 
the facts of the matter, namely, whether a zygote is 
a person. We have every reason to reject the idea 
that zygotes or proto-embryos are people. 
Personhood, therefore, does not begin at concep-
tion. The zygote deserves our respect, as the seed 
of a human body; but this does not mean that 
research on zygotes is automatically immoral. 
Such research may be justified if done for the right 
reasons, and in the right way. 
My conclusion is a simple one: the Church 
and individual believers should do all they can to 
promote genetic research which uses stem cells 
derived from zygotes and proto-embryos, along 
with other sources. These are readily available 
from fertility clinics; most of these frozen cells will 
eventually be destroyed in any case. In the very 
near future the results of this research will 
improve the health of real, suffering human 
beings. Even now, in some experimental situa-
tions, use of human stem cells is bringing healing. 
Out of love for our neighbors and families we 
should support genetic research using human stem 
cells. f 
Alan G. Padgett teaches theology at Luther 
Seminary. His most recent book is Science and the 
Study of God (Eerdmans). 
preying on embryos (continued from page 31) 
ily to members of the species Homo sapiens. God 
made human beings in his image and in his own 
likeness and established principles of how we 
ought to treat one another. Genesis 9:1-6, for 
instance, maintains that illicit killing of imagers of 
God is wrong. Since human embryos are living, 
individual members of our species, it is wrong to 
harm them unnecessarily. These embryos may not 
look like us, but they are like us, and thus worthy 
of protection. 
The argument that these embryos are "spare 
embryos" or "will be destroyed anyway" hardly 
seems a justifiable ground to kill them for their 
stem cells. First, rather than destroy them, why 
not refuse to make them in the first place? 
Embryos belong inside the womb. To continue to 
create "spare" extracorporeal embryos only exac-
erbates our moral problems. Second, the notion 
that their destruction is inevitable depends on our 
will to destroy them. We could refuse to kill them 
for research purposes. After all, individual mem-
bers of our species who are on death row and who 
are "going to die anyway" ought not be sources of 
organs and tissues without their consent. So what 
makes it licit to prey on human embryos for their 
life-sustaining cells? 
Finally, one is not required to make the claim 
that embryos have all the rights and privileges of 
any other adult human being to argue that 
embryos ought not to be destroyed at will. One 
only needs to grant that human embryos deserve 
at least the right not to be unnecessarily harmed in 
order to keep them from becoming biological 
commodities in a medical mining operation. 
To date, no successful therapy has been devel-
oped using human embryonic stem cells; yet, as 
David Prentice, professor of life sciences at 
Indiana State University told the President's 
Council on Bioethics in July 2003, "Results from 
both animal studies and early human clinical trials 
indicate that [stem cells] have significant capabili-
ties for growth, repair, and regeneration of dam-
aged cells and tissues in the body, akin to a built-
in repair kit or maintenance crew that only needs 
activation and stimulation to accomplish repair of 
damage. The potential of adult stem cells to 
impact medicine in this respect is enormous." 
Those who would use embryonic stem cells in 
the attempt to reduce and prevent real human suf-
fering may have noble motivations, but they hold 
no monopoly on compassion. Any compassion 
worth the name attends to the claims of all, and 
not just some. f 
Ben Mitchell teaches at Trinity International 
University. He is co-author with john R Kilner of 
Does God Need Our Help? Cloning, Assisted 
Suicide, and Other Challenges in Bioethics 
(Tyndale). 
puliplitt and p ew 
"will the children come forward, please?" 
e e e aND ANOTHER THING THEY NEVER COV-
ered in seminary was children's sermons, probably 
because addressing it would have required hands-
on instruction. The Divinity School of the 
University of Chicago treated practical, hands-on 
instruction as though it were unnecessary, and per-
haps kind of nasty. (One of my classmates memo-
rably quipped, "Studying for the ministry at U of 
Cis like studying dance at MIT.") 
So everything I know about delivering chil-
dren's sermons I have learned by trial and error. 
My congregations have liked my children's ser-
mons, and even have found them educational, but 
frankly, I don't know what I'm doing when the 
children gather around me each Sunday morning. 
In seminary I was the lucky winner of the 
ironically named "Biggs Scholarship" given by a 
church in my Presbytery. With the check came the 
expectation that the grateful recipient would visit 
and preach at the church. I had a great idea for a 
children's sermon: Mter the kids came to the front 
of the sanctuary I'd ask them what they thought 
was in the paper bag I held, a bag that contained 
50 double-stuffed Oreos and a note, "Freely you 
have received, freely give. Matthew 10:8." I'd 
offer the bag to one of them-on the condition 
that he had to take everything in the bag. So the 
daring kid who accepted the gift also accepted the 
obligation to share with the other children. The 
kids would "taste and see that the Lord is good," 
their parents would see them sharing, and every-
one would be happy. 
I didn't count on the ten-year-old mother-hen, 
who sat in the middle of the half-dozen kids who 
came forward for the children's time. When I 
asked if anyone knew what was in the bag (pause), 
whether anyone was curious about what was in 
the bag (longer pause), if anyone even wanted to 
guess what was in the bag ... (Help me out, kids, I'm 
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dying up here!) the ten-year-old shook her head 
and her minions remained mute. Finally, I reached 
into the bag, "What if I told you there's (pause for 
effect) double stuffed Oreos in the bag?" The lit-
tlest child, the one farthest from the ten year old, 
involuntarily reached for the cookie, so I gave him 
one. Then I passed the bag down the row and gave 
each child a cookie. A frown from the mother-hen, 
however, kept the kids from actually eating them. 
'1\ren't you going to eat that?" I asked. 
"No, I'm saving it for later." 
"Why?" 
"Because." 
I decided to pass the remaining cookies to the 
adults sitting farther back. I suspect even they 
were in thrall of the ten year old, because there 
were no takers until one octogenarian said of her 
husband, "Ernest loves Oreos!" 
"Let's give him two," I gleefully conspired. 
Then I put Ernest in charge of sharing the bounty 
of God's creation as I returned to the front to dis-
miss the kids. They hadn't received freely, I hadn't 
given freely, and the whole thing was a big, sorry 
flop. 
THE CHILDREN'S SERMON I BEST REMEMBER WAS 
not one I preached. Having gathered the children 
around him, just as the pastor was getting started, 
he was interrupted by a little boy who had brought 
something of his own to children's time. The con-
versation went something like this: 
" ... and when I think about-what do you have 
Tommy? Is that a centipede? And you've put him 
in a little box with some grass. You're taking care 
of him and giving him what he needs to live .... 
Your parents do that for you. They make sure you 
have food to eat and a safe place to sleep. And 
God has created the world so that it gives us what 
we need to live. And because God loves us so 
much, we should love each other and take care of 
each other, just like Tommy's doing with his cen-
tipede. I'll talk about this thing that I brought 
another time. Tommy, I'm glad you brought your 
centipede this morning." 
Only the kids could see the centipede, every-
one else was just eavesdropping on the conversa-
tion between the pastor and Tommy. All of the 
worshippers were privileged to overhear this con-
versation. 
An important lesson I've learned, thus, is to 
embrace unpredictability, because kids are noth-
ing, if not unpredictable. Sometimes the most 
off. A bigger problem was my own seven-year old. 
He was sitting front row center and after I handed 
him a balloon I turned to get another and found 
that he didn't have one. I was so proud that he was 
sharing! After I handed him a third balloon and 
heard the gasps and laughter from the pews, I saw 
that he was letting them go up to the ceiling. 
Where they would stay. 
For up to three weeks. 
(Another thing they didn't teach me in semi-
nary is how to growl in such a tone that the wire-
less microphone will not amplify my urgent 
threats to my son. He held onto balloon #4 tight-
ly.) 
important lessons are the ones 
we don't plan on. 
On the first Sunday in 
Advent last year I arranged 
for a dozen people to inter-
rupt my children's sermon by 
bringing forward huge sacks 
of mail-order catalogues. 
Pretty soon the kids and I had 
to move out of their way and 
the communion table was 
sealed off. I asked the kids if 
The most moving moment I 
ever knew in worship came 
during a children's sermon 
The most movmg 
moment I ever knew in wor-
ship came during a children's 
sermon on Christ the King 
Sunday. I had a crown for the 
kids to wear and asked them 
to say what they would do if 
they got to be king or queen. 
I assured them they could 
have anything they wanted. 
The first little girl wanted a 
new kitten. So did the second. 
And the third. The fourth 
wanted a puppy. At this point 
I broke in and said I wanted 
two things: universal health 
insurance and a longer base-
on Christ the King Sunday. I 
had a crown for the kids to 
wear and asked them to say 
what they would do if they 
they remembered the lesson 
from Isaiah, "make straight in 
the desert a highway for our 
God." Well, how can we do 
that, when the path to the 
communion table is blocked? 
got to be king or queen. The 
last little girl to wear the 
crown leaned into her older 
sister and said, CCI don't 
want anything; I just want 
to keep loving my sister.'' 
They thought for a minute. One said, "we can 
walk around the sacks and get to the table from 
the back." 
"Sure, but is that a straight highway?" 
One seven-year old tried to move a bag, but 
the bags were really heavy. So I started to help 
him. Then the others started working together to 
move the bags out of the way. It was hard work; 
some of the bags broke, so it was harder work. It 
took a long time, but finally, we had a straight, 
clear path and we all understood how "stuff" gets 
in the way of Christmas. And though I did not 
foresee this, the front of the sanctuary was as 
messy from the broken sacks of glossy catalogues 
as most living rooms are after opening presents. 
On Easter we handed balloons with "alleluia" 
labels to the kids. A problem was that the balloons 
got tangled, so we had to cut the strings or pull the 
strings apart, causing the alleluia labels to come 
ball season. The last little girl 
to wear the crown leaned into her older sister and 
said, "I don't want anything; I just want to keep 
loving my sister." 
"Lindsay, the good things don't have to 
change when you're queen," I managed to say. 
In our worship services nearly everything is 
planned and scripted in advance. Still, there is a 
need, perhaps a great need, for worship leaders to 
leave room for surprise and spontaneity in wor-
ship. Having children come to the front of the 
sanctuary not only tells them they are important, 
it reminds the congregation, weekly, visually, of 
the church's future. Most importantly, their hon-
esty and unpredictability forces worship leaders to 
trust-and leave room for-the Holy Spirit in 
worship. f 
The Reverend Thomas C. Willadsen pastors First 
Presbyterian Church in Oshkosh, Wisconsin. 
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visiting the Bataks of North Sumatra 
1: GET TO THE BATAK REGION OF INDONESIA 
today, you must first fly into Medan, the major 
city of the province of North Sumatra and make 
your way up west into the hill country by car, bus 
or inter-city taxi. On paved roads, through rice 
paddies and recently logged rain forests, today's 
traveler can make the roughly 100-mile journey in 
about four hours. The heartland of the Batak peo-
ple is centered around Lake Toba, a fresh-water, 
inland lake about 50 miles long and 25 miles wide. 
This is the mundial axis for a nine-million member 
ethnic group who today are predominantly 
Lutheran, educated, and relatively prosperous. 
Although largely unknown outside Indonesia, 
except to some Western regional specialists and 
missionary historians, the Batak churches repre-
sent the largest Lutheran group in Asia and are 
prominent members of the Lutheran World 
Federation. 
Within Indonesian history itself, the Bataks 
have played an important role on their national 
stage, even though the Javanese outnumber them 
tenfold. Their primordial cultural ideals that value 
family, education, prosperity and migration assure 
them a prominent position both in their home 
country of Indonesia and internationally. 
There are now four Batak churches in the 
United States: in Los Angeles, Seattle, Denver, and 
New York. The Batak Lutherans in the US will 
soon be recognized by the Evangelical Lutheran 
Church in America as a "Special Interest 
Conference" in the same way other immigrant 
Lutherans (e.g., the Slovak Zion Synod) have 
retained their cultural identity within the ELCA. 
The North American reader can be excused 
for a lack of acquaintance with the Bataks since 
they were only introduced to Germany and 
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Holland in the nineteenth century by means of 
gory missionary reports of cannibalism, ancestor 
worship and a generalized hostility to outsiders. At 
that time, the Netherlands had turned to the agri-
cultural cultivation of its colony, the Dutch East 
Indies, as the modern means for extracting wealth 
from its colonies. Sumatra was indeed a juicy prize 
on account of its rubber, oil, tobacco, coffee, and 
cocoa. The nineteenth century Bataks would not 
remain culturally and economically self-sufficient 
any longer. Western modernity came knocking. 
The first Westerner to visit the Bataks (and 
leave a record) was a German botanist, Franz 
Wilhelm Junghuhn, whose resume before coming 
to the Dutch East Indies included Prussian military 
service, a ten-year prison sentence for duelling, 
attempted suicide, escape from prison and an 
enlistment in the French Foreign Legion. At the 
ripe age of 26, Junghun signed on as "Health 
Officer Third Class" in the Dutch colonial army 
and made the first catalog of plant life in Sumatra. 
His botanical research prepared the field a few 
years later for the work of the more famous nine-
teenth century biologists, Charles Darwin and 
Alexander von Humboldt. 
IE SECOND WESTERNER TO ENGAGE WITH THE 
Bataks was a Dutchman, Herman Neubronner van 
der Tuuk, who was employed by the Dutch Bible 
Society to make linguistic studies of the Batak lan-
guages, producing the first Batak translations of 
the Gospels, Acts, and Exodus. Van der Tuuk was 
something of a missiological mercenary from 
1847-1873 and deeply resented the Christian 
extension to the East. In the same mail packet to 
his employers that included his lexicographical 
research, van der Tuuk's letters would include bil-
ious denunciations of Christianity, Western 
authority and Dutch society. The notion of an 
afterlife, for example, " ... can only be found in the 
mind of an onanist." 
In another letter, van der Tuuk confessed to 
his missionary employers that, " .. .I yearn to live 
among the natives in order to escape our so-called 
civilization .. .I would rather associate with natives 
stinking of fish than with nicely dressed hyp-
ocrites." When Vander Tuuk finally resigned from 
the Dutch Missionary Society in 1873, he was hap-
pily living in Bali with his Balinese wife and deep 
at work on his magnum opus, a Kawi (Old 
Javanese) dictionary that remained incomplete at 
the time of his death in 1894. A lingering memory 
for one Dutch official who tried to visit him: seat-
ed at home on a bamboo bench, van der Tuuk was 
dressed only in a sarong, eating a piece of Edam 
and shouting to the visitor "I'm not home!" 
I VAN DER TlJUI( PRESENTS us WITH A RICH IMAGE 
of colonial-era alienation, the next visitor to the 
Bataks was a charming and humble figure from 
Schleswig-Holstein, Ludwig Nommensen. Sent by 
the Rheinische Missions Gesellschaft, Nom-
mensen had good reason to believe the Bataks 
would be unwelcoming. The last two missionaries, 
the Americans Henry Lyman and Simon Munson 
from Boston, had been killed and ritually con-
sumed by the Bataks in 1834. 
Junghun and van der Tuuk had visited the 
Bataks only briefly, but Nommensen intended to 
live with them and introduce the Christian faith to 
them. With the support and encouragement of the 
Dutch colonial authorities, Nommensen slowly 
made his way up to the Batak highlands in the 
early 1860s. Nommensen's presence was a scandal 
to the Bataks and numerous attempts were made 
to drive him away by threats, poisoning, and gen-
eral hostility. However, Nommensen succeeded in 
starting his own village (Batak society was and is a 
complex mesh of local alliances and kinship rela-
tionships) and became recognized as a Raja 
("King") of that village. 
Once established as a village Raja, 
Nommensen gained the appreciation of his neigh-
bors by his ability to reconcile conflicts peacefully, 
to heal the sick, and for teaching a compelling new 
narrative (the Christian Bible). The Bataks had 
been known for inter-village warfare and their 
practice of killing and consuming spies and thieves 
from other villages probably led to their reputa-
tion as cannibals. 
N MMENSEN NAMED HIS VILLAGE HimDAMAI 
("Village of Peace") and practiced resolving dis-
putes nonviolently. Medicinally, the Batak healing 
tradition had thought that malevolent spirits 
caused illness; the recommended cure was to drive 
away these spirits with loud noise, offensive odors 
,and copious amounts of smoke. By contrast, 
Nommensen practiced a soothing homeopathic 
medicine. Once, the family of a man struck by 
lightening took Nommensen's advice of burying 
the unconscious man up to his neck to "ground" 
the lightening. He was revived. 
Nommensen's Christian mission also empha-
sized education and respect for human integrity. 
No more would slaves be traded, wives treated as 
cattle, or children neglected. Systematic education 
(beginning with the Bible and Luther's Small 
Catechism) began the process that resulted in 
many Bataks participating in the Indonesian 
nation-building process in the twentieth century. 
Today, Ludwig Nommensen remains promi-
nent in their collective memory. The Batak 
Christians have named the only Lutheran 
University in Asia after him: Nommensen 
Lutheran University in Medan. In many ways 
Nommensen was the last Western "visitor" to the 
Bataks because now the Bataks have become our 
neighbors, friends and partners. 
Instead of being merely an Other to the West, 
they now find a place in the West. Their success in 
the multi-cultural and pluralist nation of Indonesia 
is extended into North America and Europe. They 
have retained their characteristic cultural features 
(their kinship system, cosmological world-view, 
and art) while becoming themselves visitors and 
immigrants in the West. The visited have become 
the visitors; the post-modern Christian mosaic 
moves along. f 
Paul Harder is an adjunct faculty member in the 
Valparaiso University Department of Theology and 
was a Fulbright Research Scholar in Indonesia dur-
ing 2002-2003. 
the joy of being an amateur 
'' I A THING IS WORTH DOING, IT IS WORTH 
doing badly." When I first heard this quote of the 
famous Catholic convert, G.K. Chesterton, I 
embraced it as my life's motto. Only recently, 
however, have I learned the context of the line. I 
like it even more now. 
It appears in the essay "Folly and Female 
Education" in the 1910 collection What's Wrong 
with the World. According to Chesterton, the ele-
gant, nonprofessional woman of the past who dab-
bled in many things but was master of none "was 
maintaining the prime truth of woman, the uni-
versal mother: that if a thing is worth doing, it is 
worth doing badly." The primary role of the 
woman is to be the "great amateur." The average 
man, by contrast, "has to be a specialist; he has not 
only to learn a trade, but to learn it so well as to 
uphold him in a more or less ruthless society." 
Twenty years ago, I would have found these 
ideas highly insulting. Mter graduating from col-
lege, I didn't know what I wanted to do, but I 
knew I was going to get an advanced degree and 
go into a predominantly male profession. 
Anything else would have been beneath me. The 
feminist message that male professions are the 
ones that matter was my starting point. I wanted 
to marry and have children some day, but I gave 
no thought to what was involved in being a wife 
and mother. By contrast, I agonized over the deci-
sion of "what to become." I finally decided to fol-
low in my father's footsteps and become a 
Lutheran pastor. (In 1983, the student bodies in 
seminaries were still overwhelmingly male.) 
Even after I married, I continued to believe 
the responsibilities associated with being a wife 
and mother could be made to conform to my pro-
fessional ambitions. That all changed when I actu-
ally had children (two at once). Lo and behold, I 
discovered they couldn't be fit neatly into the 
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nooks and crannies of my professional life. I also 
learned that my husband's job did not allow for 
the kind of equal partnership in raising the chil-
dren and caring for the home that I assumed it 
would. Moreover, though I often found the 
responsibilities of being a mother exasperating, I 
wasn't ready to turn them over to someone else. 
Chesterton says, "the modern working woman 
bears a double burden, for she endures both the 
grinding officialism of the new office and the dis-
tracting scrupulosity of the old home." This pre-
cisely describes my experience of trying to be both 
professional and mom. 
LDAY, lAM A STAY-AT-HOME MOM WHO APPRE-
ciates Chesterton's insights. Motherhood is truly 
the role without parameters. Mothers are teach-
ers, counselors, sports coaches, art and music 
instructors, doctors, chefs, chauffeurs, social cal-
endar coordinators, housekeepers, interior deco-
rators, fashion designers, purchasing managers, 
etc. It is almost impossible to become an expert in 
one field, while conscientiously seeing to all the 
intricacies of home life. 
My point is not that all women should stay 
home, though more should than do. I realize there 
are many reasons why women work, that some are 
better than others at balancing the demands of 
work and home, and that some marriages allow 
for more sharing of activities than others. 
However, the glorification of the "professional" in 
our society (everyone, including my hairdresser, is 
now a professional) has led women and men to 
discount the traditional roles of wife and mother 
and to overvalue the role of provider. 
One of the more interesting of Chesterton's 
insights is his recognition that the work world is 
often intellectually limiting. We think work auto-
matically provides women with an opportunity to 
broaden their horizons. Chesterton sees that 
women who stay at home are the ones who can 
pursue many different interests. As he says, the 
world outside the home is "one mass of narrow-
ness, a maze of cramped paths, a madhouse of 
monomaniacs." When people ask me if I ever plan 
"to go back to work," I always respond, "Not if I 
can help it." Some might think such an attitude is 
a "cop out" or a sign of a failed career. On the 
contrary, I want to stay at home because it is where 
I belong, where I can best serve my family. 
It has taken me 20 years to throw off the 
blinders of feminism and accept 
within the world the superior way of being. We 
assume women should be able to support them-
selves and have created a society and family struc-
ture so unstable that many women have no choice 
but to work outside the home. As a consequence, 
the ties that bind men to women and parents to 
children are increasingly tenuous. Men leave 
women and children to fend for themselves. In 
many neighborhoods marriage has virtually disap-
peared. Millions of children live in homes without 
fathers. Poor women turn to the state for the sup-
port once expected from men. Worst of all, men 
pressure girlfriends and wives into having abor-
tions rather than submit to serv-
my true nature as a woman, but 
I am the happier for it. I am 
relieved to know I don't have to 
be the best at everything or even 
one thing. Some stay-at-home 
moms mistakenly think they 
must excel at all they do because 
they bring the mentality of the 
work place into the home. In 
reality, mothers need to be flexi-
ble, and that often requires 
doing the best we can at things 
for which we are not fully pre-
Chesterton sees that 
women who stay at 
home are the ones who 
can pursue many differ-
ent interests. As he says, 
ing their nascent families. In 
other cases, women opt to mur-
der their unborn children in 
order to advance their own edu-
cation or careers. Yet, we con-
tinue to think the answer to 
these and other problems is ever 
greater independence of women 
from men. 
the world outside the 
home is ccone mass of 
narrowness, a maze of 
T.E FABRIC OF OUR HUMAN 
community will continue to 
cramped paths, a mad-
house of monomaniacs." 
pared, hence the "doing badly." Chesterton 
explains, "much of what is called the woman's 
subservience, and even her pliability, is merely the 
subservience and pliability of a universal remedy; 
she varies as medicines vary with the disease." 
Here, he beautifully sets forth the traditional 
Catholic understanding of female receptivity. Pope 
John Paul II calls this capacity to respond to oth-
ers the "feminine genius." The gift of self and 
acceptance of others which motherhood repre-
sents is "the fundamental contribution which the 
Church and humanity expect from women." 
Unfortunately, our society no longer recog-
nizes the importance of the truly feminine. Both 
men and women expect women to be like men. 
Female receptivity is taken to be a form of weak-
ness and the natural male inclination to be active 
unravel until, with humility and a sense of service, 
men and women accept the roles for which they 
have been created. Chesterton had the perspicuity 
ninety years ago to see that a feminist is "one who 
dislikes the chief feminine characteristics." For 
years, I suppressed my feminine characteristics in 
an attempt to "make it" in a man's world. Today, I 
am happy to be an amateur, rather than a profes-
sional, and I am sure my family is the better off for 
it. To paraphrase Chesterton, the world must keep 
amateurs, lest we all become professionals and 
perish. f 
Jennifer Ferrara, a formerly ordained minister of 
the ELCA, is a Roman Catholic lay woman. She 
resides in Pennsylvania with her husband, twin 
sons and daughter. 
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a story of one roof 
MOST PEOPLE FIND IT UNUSUAL, EVEN 
bizarre: we live with another family in one house. 
More specifically, we live with ~nother couple in a 
house our two families purchased together five 
years ago. 
For my husband, Chris, and me, this venture 
began in our late twenties when our semi-nomadic 
lifestyle began to lose its charm. Tired of the con-
stantly changing backdrop of our life together, we 
began to recognize the absurdity of championing 
community while never having lived in a real 
community for more than a couple years. We also 
wanted a place to park our modest stuff, an 
address more substantial than e-mail, and a home-
town of our own. Longstanding friends Gregg and 
Maril wanted the same, and together we talked-
at first cautiously, and then feverishly-about 
starting an intentional community. 
Through a series of unbelievably fortuitous 
events, we met a generous Christian couple who 
offered to rent their large house to us. With Gregg 
and Maril, we wrote a mission statement that 
spelled out our commitment to hospitality, shared 
living, environmental stewardship, and support to 
area ministries and, moving into the house, we 
lived by that vision. When our two-year lease 
expired we weren't ready to abandon our commu-
nity, so we began house shopping together, look-
ing for a building that would encourage and 
express our commitments. 
Co-housing developments in Europe and eco-
villages in the US construct buildings and living 
space from the ground up to accommodate vari-
ous individuals and families, but in the rural com-
munity in which we had chosen to settle there 
were no such developments. We dreamed of a 
house with two separate wings of bedrooms and 
baths joined by the common space of a living 
room, office, and kitchen. A house with two mas-
ter suites on either end of the floor plan would 
have thrilled us. Instead, we ended up with a "one 
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roof" model, though in a house large enough to 
accommodate everyone spreading out to find pri-
vacy when necessary. The one roof we eventually 
bought together was the house that we had previ-
ously rented, and we continued our journey-now 
much more than an experiment-as co-owners of 
a mortgage. 
What does our life together look like? We 
share expenses, but not income, each family stock-
ing our respective sides of the refrigerator. We eat 
together only occasionally (we'd like to eat togeth-
er more), and the adults share the office during the 
day. We divvy up duties like paying the bills and 
shopping for the house, routines like recycling and 
toilet cleaning and big projects like painting the 
house and digging drainage ditches. Each couple, 
and our son, has a small room off a long hallway. 
We share one bathroom, solving the thorny issue 
of who would get the master suite by reserving it 
solely for guests. 
The master suite, along with two other guest 
rooms, has allowed us significant room to take 
people in, and we've taken in hundreds. Some are 
friends, some are friends of friends, and to all we 
offer the same: as much solitude or company as 
they want, a quiet room to hole-up in, and a 
chance to be in a beautiful natural setting. Some 
stay for a weekend; others stay for months. We 
have also hosted small groups of people for 
retreats, from moms' groups and inner-city kids to 
university program staff and artists co-ops. We see 
our project as not only fostering community 
between our two families, but also among and 
with the fluid community of people filtering in 
and out of our house. 
Some suspect we are naive about the needs of 
a family for privacy. When it comes to our chil-
dren, Chris and I constantly monitor our needs, 
observe our son for his, and create space alone to 
nurture our little family unit. Weekly we sit as a 
foursome, with a big desk calendar in front of us, 
and mark off which weekends the house will be 
full, and try to erect buffers for personal and emo-
tional space. Sometimes we are over-ambitious, 
but we try not to be foolish. 
Setting up a system that can run smoothly and 
indefinitely without tapping its resources dry has 
been a primary goal from the outset. We also think 
in terms of cost-benefit analysis, and we've agreed 
that whenever the costs of community life out-
weigh the benefits to either family, we will revisit 
our mission and prepare to move on. We've even 
written a highly specific but informal document, 
nicknamed our "exit strategy," that lays out what 
constitutes a need to fold and how we could dis-
band fairly and gracefully. This isn't a back door 
or escape clause, but 
ative events. In many ways, our reasons for living 
together are similar to the ones people offer for 
getting married: we could go on living in our own 
homes quite happily, but we think our combined 
gifts, resources and relationships are greater, and 
more effective, when combined. Also, as in mar-
riage, we work best when we don't focus so much 
on equity as on all members doing their best and 
lovingly, steadily contributing to the community 
because they're committed to its health and 
longevity. 
A com oo, WE ACCEPT STRESSES WTIH WHICH A 
family going it alone wouldn't have to contend. 
Sometimes making a 
another measure to 
ensure strong communi-
cation and realistic 
expectations. 
In other historical periods, in other 
countries, and in differently config-
ured extended families, living with 
house decision (e.g., 
what brand of appliance 
to buy) can feel as daunt-
ing as pushing a bill 
through a congressional 
committee as you lobby 
everyone in the house. 
With a lot of people 
sharing your house, you 
have less control of the 
As benefits go, our 
model validates the min-
istry model of a simple 
open door. We are 
painfully aware of what 
passes for radical in 
America. In other histor-
ical periods, in other 
countries, and in differ-
ently configured ex-
tended families, living 
with someone other 
than your spouse and 
kids wouldn't rate much 
someone other than your spouse 
and kids wouldn't rate much of a 
response. But here, nestled in the 
midst of privacy-wary, property-
minded and accountability-shy 
neighbors, what we are doing is 
nothing short of exceptional as we 
welcome all types of people into 
our personal space to give to them 
as well as to receive from them. 
environment; indeed a 
daily frustration is find-
ing things in the kitchen, 
since a variety of people 
are washing dishes and 
putting them away, 
sometimes in quite mys-
of a response. But here, nestled in the midst of pri-
vacy-wary, property-minded and accountability-
shy neighbors, what we are doing is nothing short 
of exceptional as we welcome all types of people 
into our personal space to give to them as well as 
to receive from them. 
Sharing the house costs is financially effective; 
our friends' mouths drop open when they com-
pare our relatively modest monthly payments to 
others in the absurdly inflated California real 
estate market. We buy one vacuum cleaner, one 
mower, one computer printer, one kitchen table. 
When Chris travels, I am never alone and fearful, 
unlike many other moms I know who dread an 
empty house. Our gifts blend: Maril's head for 
numbers, Gregg's mind for details, Chris's steady-
ing influence, and my passion for dreaming up ere-
terious places. Casualties 
among one's "things" are inevitable as well: a 
warped table, a scratched floor, broken dishes, and 
a stained couch. More people, more use, more 
wear and tear, more , time and money spent on 
replacements. 
The costs can also be measured in the hours of 
negotiation and compromise that a nuclear family 
can bypass. This particularly applies to the extra 
time we give to thinking through how to raise and 
discipline our son in the company of another cou-
ple with no children, not to mention the company 
of visitors. Do we let him cry, even if that wakes 
others up? Can they cope with extra crumbs scat-
tered under the kitchen table? Are the safety gates 
an eyesore or even a threat to others? 
We count ourselves blessed with kind and 
flexible housemates and we think that Ethan gains 
far more than he loses by having multiple adults 
around to guide (and adore) him. 
idate, ask for, and enjoy these particulars, without 
apology. 
Issues will naturally change, and inevitably 
grow more difficult as he grows older, more kids 
come, children turn into teens, the noise level 
increases, and life becomes busier. We can only 
hope that with creative restructuring of space, 
honest evaluation of needs and wants, and a divine 
sense of direction, we will keep following this sto-
ryline until a chapter clearly comes to a close, and 
we move forward. 
Other things I've grown good at letting go. As 
for the misplaced items in the kitchen, there is a 
clear upside-at least others are doing the dishes. 
And whenever I begin to think that it is outrageous 
and weird to be sharing one bathroom with anoth-
er family, reflections upon the plumbing of most 
of my global neighbors brings me back to the real-
ity of our affluence even in sharing a bathroom. 
Five years since we began, our living arrange-
ment has become so normal to me that I have to 
be reminded how odd it seems to others. We tell 
our story, explaining the power, potential, and 
pay-off of an "out-of-the-box" living arrangement. 
Our story seems to interest, inspire, and even pro-
voke others. And we recount the journey for the 
oldest of biblical reasons: telling our story, over 
and over again, sustains us as well. f 
It should be said, however, that all of the costs 
listed above carry with them important lessons to 
be gained. Cutting one's losses, whether in the 
amount of control we exercise over our surround-
ings or in property damage, can be helpful for 
learning a loose grip on the stuff of life. 
I am learning, I think, which things are really 
important to me (e.g., certain aspects of interior 
decoration, treasured objects, some amount of 
space that is just my own) and I know how to val- Tricia O'Connor Elisara lives in California. 
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MOONSTONE 
pale love stone 
set in silver tracery 
I keep in a mechanic's box 
of little drawers meant 
for screws and tacks 
I clean the dust 
from its dark underside 
but still the stone withholds 
its shining, still retracts 
into a milky residue of sky 
caught at the edge of light 
or reliquary that holds up 
a tear St. Lucy wept 
before she lost her eyes 
stone from the moon, 
that sphere we burden 
with our flaws, our tides 
our gravity 
and all things lost, 
blamed for our madness, 
our twisted time 
we lure it on 
even as it drags us 
Jean Hollander 
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law enforcement 101 
PoLICE WORK IS A CONSTANT LEARNING PROCESS. 
Here are some things I've picked up recently. 
Please note that this column may not be for the 
squeamish. 
Sometimes after drunk drivers have been in an 
accident, they will walk into the closest bar and 
start throwing them back, so if the police locate 
them, they can claim they were so stressed out by 
the accident that they needed a drink to calm their 
nerves. "By the way," they add, "the alcohol you 
smell on my breath is from after the accident." If 
arrested, drivers will often try and throw off the 
intoximeter (the machine they blow into that 
measures the amount of alcohol in their breath). 
Many rely on faulty science and urban lore in this 
quest. I remember a guy who sucked on a penny. 
Another asked to use the bathroom and then dis-
creetly ate an entire urinal cake, hoping-quite 
incorrectly, as it turns out-that the odor would 
confuse the machine. 
On television, cops are always arresting peo-
ple and then immediately reading them their 
Miranda rights. Not so in real life. You are 
required to read someone their rights only after 
they are in police custody and you have begun 
interrogating them about an offense. Custody + 
Interrogation = Miranda, not before. Ideally, you 
let some time pass between the time of arrest and 
the beginning of your interrogation, in the hopes 
that the suspect will make what is known as a res 
gestae statement, or spontaneous utterance, a tech-
nique many officers may have learned from the 
teacher of their first "discussion" class in college. 
During that time, you don't say anything. People 
don't like that. People are uncomfortable with 
silence, so they feel the need to fill that gap with 
something, anything, even if it is an incriminating 
statement. It's not uncommon for a suspect who 
A.P. 
has been sitting for a while in your silent squad car 
to say something like, "Man, I really shouldn't 
have stabbed that guy," just to be saying some-
thing. You then dutifully write that statement 
down word-for-word in your field notebook to be 
used against the accused later in a court of law. 
People will blame the police for just about 
everything. We should have stopped the shoot-
ing/riot/kidnapping; there's not enough police 
presence in the neighborhood; and there's never a 
squad when you need one, but always one there 
when you roll through a stop sign, etc. That's 
okay. We're big boys and girls and we can take crit-
icism. But do you ever hear anyone blame the fire 
department when there's a fire? 
The smell of a dead body can be overwhelm-
ing, particularly if the body has been sitting for a 
spell. The trick to handling it is to stay in the room 
with the body as long as you can until you get 
acclimated to the smell. If you leave the room and 
come back a few times, you are freshly exposing 
yourself to the odor all over again. Other tricks 
cops use is to chew on an unlit cigar, or to spritz 
cologne under each nostril. I'm not sure which 
cologne works best. 
w.EN YOU PULL A CAR OVER AND TilE DRIVER 
lights up a cigarette right away, chances are the 
driver knows that he or she deserves to be arrest-
ed (for warrants, or having a revoked license, etc.). 
The driver just wants to get one good last drag in 
before he gets taken to the clink. This is known as 
the "felony smoke." 
As a police officer, you enter many homes 
where there are little critters skittering around-
and sometimes not so little critters, too. Never 
step on a fat cockroach. It could be a mother roach 
• 
carrying babies, which can then get stuck to the 
bottom of your shoe. When you leave work at the 
end of your shift, you'll track the babies inside 
your home. They'll fester and breed there. This 
will suck on a number of levels. 
Don't be stingy with kind words. You can't go 
back and stop someone from being victimized by 
crime, but saying something like, "No one 
deserves to get hit," or "You seem like a strong 
person. You're going to get 
posturing is to yawn. As police, it's not our job to 
be tougher than the suspect. It's our job to arrest 
them if they need to be arrested. Maybe they're 
tougher than you, maybe not. Who cares? They're 
going to spend the night in jail sitting on cold con-
crete next to a bunch of guys who smell like 
spoiled meat. I'm going to spend the night kicked 
back in front of the television with a cream soda 
and some grilled-chicken pizza, my favorite peri-
odical by my side. Life is pretty 
through this," goes a long way. If 
nothing else, maybe you will 
make yourself feel better. 
L~ jOB TENDS TO MAKE 
cops profoundly cynical, and 
sometimes the cynicism is sort of 
self-perpetuating, because your 
fellow officers are cynical and 
expect you to be cynical too. But 
being cynical is a choice. I 
Humor relieves stress on 
the job. Humor is 
invaluable. When the 
good when you're the arrester, 
not the arrestee. 
Criminals hide their drugs in 
creative places, like toilet tanks, 
cereal boxes, their socks, Bibles, 
and bags of flour. No potential 
hiding place is sacred, or off lim-
its. One dealer I heard of stashed 
drunken prostitute who 
just tried to claw your 
eyes out calls you every 
name in the book~ gen-
tly remind her, cwe~u 
his dope in his child's crib. 
Most cops swear by the 90-
10 rule: 90 percent of people are 
decent. 10 percent of people are 
slugs. The police deal with that 
always have Paris.~~ 
choose to try and retain some 
measure of pragmatic optimism. Maybe that bat-
tered wife will show up in court to testify against 
her abusive husband. Maybe getting shot in a 
drive-by will convince that thug to stop selling 
drugs. I mean, hey, why not a little positive think-
ing? It doesn't cost anything. It probably keeps my 
blood pressure down, and it prevents me from 
sounding too old and bitter. 
Humor relieves stress on the job. Humor is 
invaluable. When the drunken prostitute who just 
tried to claw your eyes out calls you every name in 
the book, gently remind her, "We'll always have 
Paris." 
Some days, everybody you deal with is a tough 
guy. They all want a piece of you. They say things 
like, "Take these cuffs off and we'll see what's 
what," or, "You wouldn't be so bad without that 
badge and gun." This type of talk gets some offi-
cers' goats, to the point where they want to take 
the cuffs off the prisoner and see what develops. 
I've found that the proper response to this macho 
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10 percent, 90 percent of the time. 
As a police officer, you might get called to a 
house for something relatively simple; say, some 
windows to the home have been broken out. But 
once you have taken care of that, the people also 
want to report their car stolen and their 14-year-
old daughter missing, and little Jimmy hasn't been 
going to school. And they want to tell you about 
the crack house across the street. Could you shut 
that down tonight? And also, as long as you're 
there, could you arrest cousin Festus sitting there 
on the couch, because he's drunk and won't leave. 
It's one-stop shopping for them. As for you, you 
do the best you can (i.e., at least you take Festus). 
You learn to prioritize and multi-task, like an 
urban CEO. And you find yourself telling people, 
not unkindly, that you don't have a magic wand. f 
A.P. is currently in strategic talks with Microsoft 
and NASA to develop a magic wand. 
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setting sex free 
T HAT WIZENED ow LECHER, HuGH HEFNER, 
has devoted his life to setting this culture free from 
its up-tight Puritan heritage. Now cavorting with 
three young women-no doubt fortified with 
ample supplies of Viagra, this heroic figure can 
claim some plaudits for his small part in a much 
larger drama. 
Certainly sex is being set free from the public 
commitment of marriage, as high rates of pre-mar-
ital sex make clear. (Adultery among heterosexuals 
is not yet publicly affirmed, witness the public 
embarrassment of Kobe Bryant, but is being pro-
moted by a subculture among gays that wants sex-
ual fidelity detached from public commitment, 
whether or not that commitment is called mar-
riage.) Sex is being set free from the joys and bur-
dens of procreation, thanks to readily available 
contraceptives and increasing rates of infertility. 
Sex is being set free from love, as demonstrated by 
vast amounts of casual sex reflected and promoted 
by popular culture and pornographic websites. Sex 
Robert Benne 
However, Hugh Hefner's garrulous playboy 
philosophy and his magazine are symptoms rather 
than the cause of setting sex free. A host of deep-
running trends have set free the autonomous self 
to practice sex as he or she or they see fit. The 
market has turned sex into a commodity, similar to 
any other consumer choice. Mass entertainment 
has made almost every sexual practice titillating 
and alluring. Suspicion of all "confining" tradi-
tions has undercut their capacity to guide sex. A 
surprisingly large contingent of theorists in elite 
law schools want to deconstruct marriage by 
changing family law to accommodate whatever 
claims individuals or groups might make. (I say 
"groups," because some of these scholars want to 
legitimate "polyamory," a kind of non-monoga-
mous marriage.) A number of judges are all too 
ready to cooperate with those efforts. Richard 
Posner, for example, argues that we should "de-
moralize sex" by getting the law out of the realms 
of sex and marriage completely. Surveying all this, 
is being set free from the intimate, 
private realm: we now blab about 
and splash it everywhere. A former 
Vice-President peddles Viagra. Not 
only is sex for sale, but sex sells 
every product, even Pepsi! Finally, 
sex is being set free from biological 
form, for which cause the surging 
homosexual movement is agitat-
ing. And it does not stop there; sex 
Certainly sexual lib-
eration has a dark 
side to it, perhaps the 
oddest of all, the loss 
of the seriousness, 
mystique, and power 
of real sex. 
one might come to the judgment 
that it is a melancholy fact of his-
tory that great affluence combined 
with a high degree of freedom 
tends to undermine human values. 
Certainly sexual liberation has 
a dark side to it, not admitted by 
the superficial Hefner and his 
equally superficial co-liberator, 
is being freed from the taboos of incest, bestiality, 
and man/boy love. Those movements are already 
well underway; if you don't believe that, look up 
the many websites devoted to these new "libera-
tions." Indeed, the Princeton moral philosopher, 
Peter Singer, has posted on the internet an infa-
mous essay affirming bestiality, claiming it is one 
of the last taboos of a waning Judeo-Christian cui-
ture. 
Madonna. Low marriage rates; 
low birth rates among the educated classes; high 
rates of divorce, illegitimacy, and one-parent fam-
ilies along with the destructive effects those devel-
opments have on children; the coarsening and 
vulgarization of a culture awash with soft and hard 
pornography; the alarming incidence of rape and 
sexual assault; the plagues of Sexually Transmitted 
Diseases, including AIDS; and, perhaps the oddest 
of all, the loss of the seriousness, mystique, and 
power of real sex. (I would guess that ol' "He£" is 
a pretty bored geezer if he has only his kind of sex 
around which to organize his life.) 
The grand Christian tradition has both a more 
profound and realistic notion of the role of sex in 
human life. It places sex within bonds of the 
Sacrament of Marriage (Catholic), a Holy 
Covenant (Reformed), or a Holy Estate 
(Lutheran), and affirms that its connection with 
love and children will flourish there, bringing 
forth much good fruit. The fusion of sex, love, and 
procreation under the protective umbrella of per-
manent vows continues to be a vital and alluring 
ideal. The Christian tradition also views marriage 
as a restraint on sexual sin. Contrary to our cur-
rent culture's shallow optimism, it has little confi-
dence that sex set free from marriage will bring 
good results. The Jewish tradition, upon which the 
Christian tradition is built, conveys similar affir-
mations. 
Our marriage and family law has been sub-
stantially shaped by these two traditions. But that 
law is gradually being eviscerated of Judeo-
Christian substance by the various developments 
mentioned above. Persons who believe in the val-
ues of those formative traditions are increasingly 
alert to what is happening and are willing to resist. 
They believe that further sexual "liberation" will 
be even more destructive of our social fabric than 
it already has been. Indeed, our domestic politics 
will increasingly be absorbed by conflict on these 
issues in the years ahead. Those conflicts will 
reflect the conflicts already going on in the 
churches between those who want to maintain the 
grand tradition and those who, like the 
Episcopalians, want to revise it according to the 
spirit of the times. We're in for a lively time. For 
my part, I long to see the reconnection of sex with 
the marriage of a woman and a man, with procre-
ation, with vowed love, with the private, intimate 
realm, and with the biological forms the Creator 
gave us. f 
Robert Benne is the director of the Roanoke 
College Center for Religion and Society. 
NOT AS "THE LAST LEAF" 
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I hope that when I die, it may 
Be swiftly, with one killing frost, 
With one last blaze of glory 
Like the maple leaf-and then be lost. 
I hope that I may swiftly go, 
And not with toughened stem still cling 
And wait, like old oak leaves, to be 
Pushed off by new leaves in the spring. 
Edith E. Cutting 
Henry Petroski. Paperboy: 
Confessions of a Future Engineer. 
New York: Knopf, 2002. 
"AN INDEPENDENT AM-
ONG INDEPENDENTS," the 
headline reads. Whether referring 
to a youthful paperboy carrying 
the Long Island Press or to an 
accomplished faculty member at 
Duke University, this autobio-
graphical banner announces the 
essence of Henry Petroski's appeal 
to both the technical and non-
technical reader. Author of such 
books as The Pencil, The Book on 
the Bookshelf, The Evolution of 
Useful Things, and To Engineer is 
Human, Petroski's ability to step 
out of line so he can put things in 
place allows him to synchronize C. 
P. Snow's two cultures and to relay 
universal meaning through careful 
but simple descriptions of com-
mon experience. 
Petroski's memoir, Paperboy, is 
characteristically straightforward. 
In it he describes his growing up in 
Cambria Heights, New York in the 
1950s. A Dodgers fan living for 
baseball, bicycles, pitching pennies 
and delivering the Press, despite 
his admittedly parochial world-
view, he came to judge the totally 
predictable as totally boring; his 
story is neither. By the time I fin-
ished the book I was amazed he 
had lived through it all. 
Having grown up in the 
Midwest long after the heated 
debates on Mantle's injured status 
during the '55 subway series 
(something Petroski notes with 
only a brief, Dodgers-loving view) 
had subsided, my own childhood 
seemed, at first, radically different 
than his. I hold hardly a match for 
big-city stories of late-night alley 
antics behind the local "bar and 
grill" or the mixture of half-blind-
ed biking and acetylsalicylic-acid 
cocktails leading to five root canals 
and caps. I also cannot claim his 
somewhat stereotypical traits of 
disliking subjects other than math 
and science or fascination with all 
things mechanical. 
In fact, I am happy to report 
that Paperboy is not to be read as a 
blueprint on how to construct an 
engineer or as a litmus test for 
technical prowess. However, after 
further consideration, some 
themes ring true across genera-
tions and technical disciplines. 
Always seeking to perfect a 
process, to gain efficiency, to get 
the most for as little as possible, 
his stories of locating a Long 
Island address, optimizing public 
transit transfers on his way to 
school, and retrieving lost coinage 
from a subway grate are foreign, 
but his motivation is a dear, old 
companion. We Midwestern pa-
perboy-to-engineers also folded 
for throwability, designed handle-
bar cradles for overstuffed carrier 
bags, and adequately maintained 
only the front bicycle hub in fear 
and respect for the rear coaster 
brake assembly. 
An exquisitely crafted moment 
in the book arrives when, as a new 
student at Sacred Heart School, 
Petroski proudly an-nounces to 
Sister John Michael and the eighth 
grade class that over the summer 
he had obtained a Press route and 
he now delivers papers after 
school. Sister answers with a tirade 
"on how eighth-grade boys should 
not have jobs after school because 
they should be playing and study-
ing then and preparing for high 
school and maybe, if they were 
lucky enough and smart enough to 
go, for college." This serves as 
introduction to his new school. 
Later in the year, however, when 
the class field trip is to the Long 
Island Press facility, Sister proudly 
tells the Press' assistant managing 
editor (and that day's tour guide), 
Mr. Brown, that "one of the stu-
dents in the class even had a Long 
Island Press paper route." After 
bragging about her student, she 
introduces Petroski to Mr. Brown 
personally. Sister never chastises 
Petroski about the route again. 
Here, the independent wins out. 
His nonconformity ends in reward 
and recognition. 
Generally a pleasant read, 
detail equivalent to that of an engi-
neering design specification does, 
however, surface in some excruci-
ating passages. These recollec-
tions, such as his description of 
how commuters folded the New 
York Times, tended to make me 
downshift while reading. For-
tunately, I found myself waist high 
in technobabble only a couple of 
times, and those occasions gave me 
reason to close the book and 
examine the cleverly designed 
jacket and overall outward appear-
ance. The uneven page edges 
opposite the spine combine with 
the "rubber-banded" jacket of 
newsprint to yield a reasonable 
representation of a "daily." 
However, to me, the simulated 
rubber band seemed to insult 
Petroski's deep devotion to the 
skill and art of a properly folded 
paper. By his own admission, as a 
respectable ambassador of The 
Press, he never delivered a paper 
with a rubber band-that was a 
distinctly Midwestern image. I 
keep the book jacketless on my 
bookshelf to reveal the ornate dis-
play typeface of the spine-printed 
title-a truer testament to the 
Press' own title block and, thereby, 
Petroski's heritage. 
Titled as a confession, Paperboy 
includes youthful stories of break-
ing street lights, smoking on the 
sandlot, and eating White Castle 
hamburgers on a Friday (although 
any Priest who joins Petroski and 
myself as a "slider" aficionado will 
surely question if meat was actual-
ly consumed). While personally I 
believe that penance is unneces-
sary for absolution, I can't help but 
think how "good" Petroski's 
works in adulthood seem to those 
of us who also look for a bridge 
between the two cultures. Once 
again Petroski, newsboy-turned-
engineer and historian, provides 
an admirable span. 
Michael J. Barrett 
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Kathleen Dalton. Theodore 
Roosevelt: A Strenuous Life. New 
York: Knopf, 2002. 
A review in the Anchorage 
Daily News tells me that Kathleen 
Dalton is a "high school history 
teacher." But Phillips Academy, 
where Dalton teaches motivated 
teenage brainiacs, is no ordinary 
high school : Worth magazine 
recently ranked it among the top 
ten prep schools in the country. 
And Dalton is not your typical sec-
ondary school matron. With twen-
ty-seven years of research into the 
life and mind of Theodore 
Roosevelt behind her, she exempli-
fies the hearty and determined, if 
sometimes plodding, academic 
hedgehog. Of course, in a market 
already crowded with biographies 
of the Teddy Bear's namesake, 
need anything more be said about 
him? Dalton's fine book shows 
that she, at least, has something to 
say. 
Dalton's occasional editorializ-
ing and sentimental conclusion-
"Roosevelt's life [informed by 
increasingly left-leaning views] 
stands as a prophecy unheard, yet 
even prophets speaking in the 
wilderness can be resurrected"-
make it clear that she is of a liber-
al persuasion. Yet, unlike some, 
she resists easy denunciations of 
Roosevelt for not having done 
enough, say, in the areas of labor 
rights and race relations. 
(Roosevelt was the first president 
to dine with a black man, Booker 
T. Washington, in the White 
House.) Like Roosevelt's other 
serious biographers, moreover, 
Dalton focuses on the president's 
legislative agenda and political 
fights. But in these pages we also 
find a man who is sometimes 
unsure of himself, whose seeming 
independence is rooted in his rela-
tionship with and dependence on 
his wife, whose drive to achieve is 
partly motivated by a desire to 
compensate for weaknesses he saw 
in his father, and who struggled 
with asthma all his life, contra the 
myth that with exercise and will 
power he conquered the disease as 
a young man. Any responsible his-
torian will acknowledge Roo-
sevelt's complexity: he was liberal 
and conservative, bigoted and 
humane, a bloody-minded peace-
maker. But Dalton's portrait is 
even more complex than that 
painted by others such as the 
Pulitzer Prize winner Edmund 
Morris. 
Any responsible histori-
an will acknowledge 
Roosevelt's complexity: 
he was liberal and con-
servative, bigoted and 
humane, a bloody-
minded peacemaker. 
Because Dalton's focus is on 
the relationship between Roo-
sevelt's private and public lives, we 
also find a good deal more than 
usual in this book on the famed 
president's religion. And in this 
respect, Teddy Roosevelt is sur-
prisingly conventional-at least by 
the standards of the late-nine-
teenth century. His father was a 
"muscular Christian" of the theo-
logically vacant, smiley-faced, 
YMCA-promoting variety; he 
argued "not for dog-eat-dog social 
Darwinism," Dalton writes, "but 
for Christian obligation that man 
owed man across class divides." 
Young Theodore grew up with 
a "dual allegiance to his father's 
Dutch Reformed Church and his 
mother's Presbyterianism." The 
latter commitment led to his losing 
a position, while he was a student 
at Harvard, as a Sunday school 
teacher in an Episcopal parish. But 
Roosevelt's denominational com-
mitments went only so far: he was 
married to his first wife (who died 
young) in a Unitarian church; and 
while Roosevelt sang hymns with 
his own children and ensured that 
they read the Bible, there is no evi-
dence that he was anything more 
than a nominally religious adult. 
Roosevelt supported Catholic and 
Protestant missionary work in 
Africa less for theological reasons 
than because missionaries were 
agents of civilization. He "was a 
man who hoped to show his 
[social Gospel] faith by his works," 
such as raising funds for the 
Interchurch Committee on 
Unemployment. 
Last year the editors at World 
magazine invented a Bible-quoting 
evangelical Roosevelt, undoubted-
ly to the delight of readers con-
vinced, sometimes with reason, 
that the humanists have banished 
God from American history. But, 
obviously, conservative evangeli-
cals are capable of revisionism too. 
It's true that Roosevelt learned the 
Bible well as a child (he named one 
of his captured pets Josiah) and 
that he would draw on biblical lan-
guage in speeches all of his life. 
But, as was common in his time, 
Roosevelt's public biblical allu-
sions actually had little to do with 
the Bible-such as when he wrote 
that "There were moments when I 
earnestly wished I could get the 
entire Russian Government to the 
top of Cooper's Bluff and run 
them violently down a steep place 
into the sea." Or when he told his 
political devotees, who would see 
him defeated in 1912 as a presi-
dential candidate on the Bull 
Moose ticket, "we stand at 
Armageddon, and we battle for the 
Lord." 
Dalton's text was safe at the 
printers last year when the flap 
over the Pledge phrase "one nation 
under God" broke out, so she was-
n't able to draw comparisons 
between that episode and 
Roosevelt's own efforts to remove 
"In God We Trust" from America's 
currency. "Many clergymen react-
ed as if Roosevelt had committed 
an 'act of blasphemy' and tried to 
censor the Bible or demean 
Christ," Dalton writes. "De-
nounced as a godless enemy of 
true Christian belief, TR was trou-
bled about the campaign against 
his 'godless' coinage." Roosevelt 
wanted the motto removed for 
"aesthetic reasons." This was one 
battle the big game hunter and 
hero of the Spanish-American War 
would quickly lose. 
Dalton is right when she says 
that Roosevelt "would endure 
through time as America's most 
fascinating president." Abraham 
Lincoln is more profound and 
enigmatic than Theodore, but 
lacking TR's restlessness and com-
bativeness, he's not as interesting. 
Lyndon Johnson is complex, but 
there is a sinister side to him that 
makes him less appealing than 
Roosevelt, that boiling jumble of 
quirks, teeth, energy, and contra-
dictions. 
It's good to have another sin-
gle-volume work on TR. 
Particularly one as well-construct-
ed and informative as this one. 
Preston Jones 
NOTES AND COMMENT 
BY THE EDITORS, MARCH 1951 
Is Survival Enough? 
Apparently as our wars become 
bigger and more dreadful our 
wartime objectives become smaller 
and more elementary. In World War 
I, our intention was to make the 
world safe for democracy. In World 
War II, we were willing to settle for 
four basic freedoms. In the war 
which many think is upon us now, 
wee seek nothing more than sur-
vival. 
Bur World War I did not make 
the world safe for democracy. If 
anything, it spawned the most fear-
ful threats to democracy that man 
had had to encounter in centuries. 
World War II, far from securing 
four or three or two or even one 
freedom, greatly reduced the area 
within which freedom lives at all. 
Will World War III secure our sur-
vival or will it, like its predecessors, 
confound the purpose for which it 
is ostensibly being fought? 
We doubt that mere survival is a 
good enough reason for going into 
war. Survival is worth fighting for 
only if there is reason for survival. 
Why do we want to survive? What 
is the vision that invests survival 
with desirability? In a concrete way, 
what kind of world are we trying to 
salvage through the fiery purifica-
tion of war? 
If it is the world that we and our 
fathers have associated with what 
we have called "the American way 
of life," we must recognize that that 
world cannot survive an atomic 
war. If it is Mr. Hoover's western 
civilization, we must realize that 
that civilization is dying, war or no 
war. If it is the chromium-plated, 
high-velocity world of the stream-
lined auto and the ten thousand 
gadgets, we may ask why it should 
survive. 
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We are children of our age and 
if we have found our age pleasant 
we have a perfect right to wish for 
its survival. We are citizens of our 
country and if we have found a 
happy land in which to live we have 
a perfect right to wish for its sur-
vival. But if survival is our primary 
objective, we mist be careful that 
our means do not vitiate our end. It 
would be sheer tragedy if, in fight-
ing Communism, we created within 
western society the very conditions 
upon which Communism thrives; 
if, in the battle to destroy authori-
tarianism, we became ourselves the 
victims of authoritarianism. 
We are not trying to direct 
national policy. We are not criticiz-
ing anything that has been done, or 
said, or proposed. All we are doing 
at the moment is praying-for our-
selves and for our countrymen, for 
the Russians and the Yugoslavs, for 
Synghman Rhee and for Mao Tse-
tung. And our prayer is that our 
God would come with a strong 
hand and save us, not from each 
other but from ourselves; not from 
death but from meaningless sur-
vival; not from our fears, which are 
after all well-founded, but from our 
ambitious hopes which, like the leg-
ended Lorelei, draw us each day 
closer to the maelstrom. 
Where Is the Man? 
Never has the free world so 
sorely needed, and never has it so 
sorely lacked, some tremendous 
cliche around which to marshall its 
will to peace. The leaders of the 
west are mousy men, honest and 
God-fearing and well-combed but 
wholly lacking the dramatic flair of 
a Wilson or a Churchill. 
Look once at the last war. Here 
was little England, face to face with 
the author of a thousand-year Reich 
whose legions had made all of 
Europe one stupendous Wagnerian 
spectacle against which England 
looked no more formidable than a 
pale-faced curate. 
But England was rallied around 
the tremendous cliche of the invin-
cibility of the English race. It didn't 
matter that the English are not, cor-
rectly speaking, a race or that 
England had not, in the past, 
proved invincible. What mattered 
greatly was that the cliche was 
believed, as fervently and as naively 
as a child believes that his daddy 
can lick anybody else's daddy in the 
whole world. Mrs. Miniver 
believed it and all the people who 
sang, "There'll Always Be an 
England" believed it and the 
Londoners down in the Tube 
believed it. One reason why they 
believed it was that Winston 
Churchill said it was so and 
Winston Churchill was the spittin' 
image of John Bull. 
But suppose Clement Attlee had 
made that speech about fighting the 
Germans on the beaches and in the 
towns. Or imagine Harry Truman 
with a long cigarette holder, a big 
smile, and a black cloak billowing 
in the wind. Without passing any 
judgements, we would simply 
observe that some men were born 
to wear medium grey suits and, 
unfortunate though it may be, men 
in medium grey suits are not the 
kind of men who can invest cliches, 
however tremendous, with life and 
fire. 
Where is the man who will 
stand up and tell the western world 
that it is still in the vigor of its 
youth, even though he knows it is 
not; who will invest the hard and 
wearying struggle for peace with all 
of the glamour and derring-do that 
we have falsely associated with the 
waging of war? Wherever he is, he 
is the man of the hour and the man 
who will give his name to this half 
of the twentieth century. f 
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